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CHAPTER-1 
INTRODUCTION 
The present study. "Socio-Economic Development and 
Educational Backwardness of Muslims in India- A Survey of 
Literature," is an humble attempt to present and analyse the 
possible as well as available literature related to the problem. 
MuvSlims form a distinct soc io-cul tural and religious group 
and has played an important role in the building up of the 
contemporary Indian society and civilization. Muslims being the 
largest minority group of India has contributed a lot m the 
shaping of the History and culture of the country. They are sett-
led in all most all the States and Union Territories of xYie 
country. According to 1991 cencus their total population is 
around 11.23% of India's total population. 
It is very difficult to sketch out the causes of socio-
economic and educational factors responsible in determining the 
status of Muslims in India which is not at par with the majority 
community of the country. Very few studies have looked into the 
factors responsible for the educational backwardness of the 
Mus! ims in India and to relate them to their social and economic 
conditions or ba-ckground. However, w-hatever information is avail-
able from macro 3,n(i micro level of studies of Muslims in India 
clearly indicate that Muslims feel that they suffer from a number-
of disadvantages and denial of minimal privileges as are 
available !;o other member of the society. They feel that some 
special measures may be introduced to bring them at par with rest 
of the population, general feeling among the elite and 
I 
intellectual class of the country hold the view that tii'Tir 
problem can be solved only when they come out from their se:ge 
mentality and make judicious and constant efforts to shift irom 
their traditional to modern pattern of education based on scierit-
ific rationality and reasoning. 
Education is regarded as one of the most important and 
powerful social force which ultimately bring about radical 
changes in the outlook and approach among the backward people or 
the society. No nation can progress, no human group can advance 
and no individual can prosper without proper education as 
education is the backbone of the nation. Education all over the 
world enjoys highest priority. The progress and prosperity of a 
nation and of community go hand in hand with the level of educat 
ion of its masses. Thus education is a pre-requisite for peace, 
understa,nd ing and development. 
Education is a unique investment in the present and the 
future. Education does have a clean impact on disseminataion or 
spread of modern attitudes, values, approach and outlook and car 
be a powerful instrument of social progress change and national 
integration. it would be facile to expect that every individual 
or social community must see the tremendous modernizing potential 
1 
of education and must go in for it. 
2 
Hall and Lauwers, states that "Education in all its 
manifold forms is the instrument by which a nation transforms 
1. Ahmad,Imtiaz. "Educational Development of Minorities in India: 
Future Perspective", Educational Planning and Administration, 
vol. 1. no2, 1987, p.201. 
2. Hall R.K. and Lauwers J.K.. "Education and Econimics" The Year 
Book of Education, Evans Brokers, London, 1956, p.11. 
3 
itself from what it is into wliat it hopes to be' , Weinberg Car: 
(1971). observe that "Education is the major vehicle through 
which the generation to generation poverty cycle can be broken . 
Education system may be characterized with the task of 
encouraging innovations in the material and technological 
spheres. Education is required to smooth the path, of innovation 
by breaking down traditional attitudes and so lessining the 
resistence to change. Education, helps to wean the developing 
society awa.y from the old, and towards the new; it inspires 
belief in progress, in efficiency, in achievement and m 
rationality. It also helps people to become aware of their social 
and legal rights and become active paraticipant in the process if 
4 
edonomic development and social change. 
5 
Ottaway A.K.C. (1962), holds that "in democratic societ.v 
education can prepare for change in society, and that is the pa.rt 
of its creative function. It prepares children, for by encouraging 
permissive and critical attitudes, but it can only dc tins 
because these are already sufficiently accepted values of tne 
soc iety", 
6 
E. Durkhiemv1968), defined education as the action 
exercised by the older generation upon those who are not ; et 
ready for social life. Its object is to awaken and develop in trie 
3. Weinberg, Carl, "Educational Social Problems". The Free Press. 
New York. Co 11ter-Macmi1 Ian Ltd., London. 1971, p.46. 
4. Banks. Oli\e. "The So(;iclogy of Education", B.T. Batsfoid Li^ .;.. 
London, 1969, p. 207. 
5. Otta,wa,y, A.K.C,. "Education a.nd Society", Rout ledge and Kegan 
Paul Ltd.. London, 1962, p. 12 
5. Durkhiem. E., "Education and Society", The Free Press. 2nd 
Printing, 1968. 
child those physical, intellectual and moral states which a;-? 
required of him both by his society as a whole and by the miiie,: 
for which, he is specially destined", 
The UNESCO report on education (learning to be) has stated 
the role of education as "Technology has already produced gross 
harmful effects. It has jeopardized and is still disturbing I lie 
balanced relationship between man and his environment. between 
nature and social structures, between man's psycho i og KN.'i 
constitul]on and his personality, irreversible ruptures are 
threatening mankind. The job of confronting these multiple 
dangers frills largeij^ on education. Work to remedy the situati;jn 
involves an all out attempt to prevent such division. Lo 
forestall and counter act the dangers during from the technolog-
ical c i V i 1 i za.t ion. Stimulating awareness of such dangers is a 
demanding new tasks for education....Education in this cont-.i 
has to prepare for changes, show people how to accept tht-m 
create a dynamic form of mind. Con-currently it has to play the 
part of an antidote to many distortions within man and societ:. 
The analysis of the above state»d views suggest that 
education plays a,n important role in progress and transformation 
o f >i u m a. n s o c i e 1, y , 
As far as Islam is concerned it also places greater emphass 
on education, from Isla.mic point of vievv education is unseparauie 
from the society as a whole. The foundation of Muslim education. 
stands on two main pillars, the Holy Quran and the Sunnah. Ihe 
Holy Quran attaches paramount importance to the values of 
7. Paliwal, .M. R, . "Social Change and 
Publication, New Delhi, 1984, p. 4-5. 
Education", Uppal 
acquiring knowledge and wisdom. In numerous verses the Holy book 
enjoins its believers to make search for knowledge as their 
sacred duty. As a matter of fact the first revelation that came 
to the prophet of Islam was about the reading and writing: 
"Read in the name of thy lord and cherisher 
who created man out of a mere clot of blood 
Read And thy Lord is the most Beautiful 
He who taught the use of pen 
Taught man which he knew not". 
(Holy Quran, Surah 96) 
The Prophet illiterate though he was, had a profound love 
for learning. There are a number of prophet's saying indicating 
how much educataion was dear to his heart. One of his often 
quoted saying on knowledge is that which exhorts the Muslim to 
seek knowledge even if they are to go to distant land of China. 
The other equally well known saying of the Prophet is that the 
scholar's ink is more holier than the blood of martyr. The 
Prophet emphasized not only on the acquisition of learning but 
8 
also on its transmission to others. 
To quote again Prophet Mohammad, "Acquire knowledge because 
he who acquires it in the way of lord, performs an act of piety. 
who dispenses instruction in it. bestows alms, and who imports it 
to its filling objects, performs an act of devotion to God, 
Knowledge enables its possessor to distinguish what is forbidden 
and what is not, it lights the way to heaven. It is our friend m 
the desert, our society in solitude, our companion when bereft of 
8. Ahmad, Mohd Akhlaq, "Traditional Education among Muslims:- A 
study of some aspects in Modern India", B.R. Publication. 
1985. p.2, 
friends, it guides us to happiness, it sustains us m misery, I~: 
is an ornament in the company of friends. It serves as an armour 
against our enemies with knowledge the servant of God rises to 
the height of goodness and to the noble position associated with 
sovereigns in this world and attains the perfiction of happiness 
9 
in the next". 
In Islam education is obligatory on all Muslims, men and 
women right from the cradle to the grave. As such it is concerned 
not merely with opening schools and various institutions or with 
providing facilities at primary or secondary stage but it 
visualises on education for all, including the adults, regardless 
of age, at all stages of life. Its aim is the development of a 
healthy personality assuring security through knowledge. In Islam 
education is a progressive phenomenon and its requirement vary 
iO 
from place to place from age to age and from time to time. 
In Islam Al Ilm is not only means to an end but the end in 
itself too. Al Ilm is one of the Primary attributes of God. Whica 
a Muslim is required to achieve to the best of his ability in 
order to come closer to his creator. At the same time Islam gives 
little importance to any knowledge that does not aim at tl,f^  
enlightment of the self and serving humanity. It not only sajs 
Iqra(Read) but also gives the direction "b-ism-i-rab-bik' (in D e 
name of rab-God the sustainer) meaning thereby that all educatit r: 
must be intended to kindle in man that spark of God's light. 
9. Jaffar. S. M.,'Educat ion in Muslim India", Idarah-i Adabiyat-s. 
Delhi, 1972, pl5. 
10. Bilgrarai, H.H., ""Muslim Community in Non-Muslim States", 
Islamic Council of Europe, p. 125. 
7 
which gives meaning to life. Muslims have not only been honoured 
with the last and enternal message from God in the form of the 
Holy Quran but have also been given the divine light in the 
personality of the Holy Prophet to show the path of truth and 
righteousness, knowledge and security to all the other Muslims at 
all t imes. 
Thus, innumerable verses from the Holy Quran and many 
saying of the Prophet can be quoted which explicitly urge their 
readers to delve deeper into the mysteries of the earth and the 
heaven. How then is it possible that with such exhortations 
enshrined in their most sacred literature, Muslim for whom Islam 
was and is a living thing, should not have engaged in the 
observation of nature. It almost goes without saying that making 
a study of nature is to discover, discover the creator in hixS 
creation. History testifies to the fact that in the early Muslim 
period great advances were made in various branches of Scienc. In 
a period when Europe had not moved even one step forward in 
Sciences, Muslims had achieved phenomenal progress in these 
fields. So there is no doubting the fact that the scientific 
11 
revolution is a by product of the Islamic revolution. 
Thus, in the light of this broad concept of Islamic 
education and the closer evaluation of Islamic history where 
great advances were made in various branches of science. a 
question does arise here. How is it that the Muslims of today. 
who are the followers of the same Islam which taught science to 
the whole world in its initial stages are at present lagging far 
11. Khan, Maulana Wahiduddin, "Indian Muslims: Priorities", UBS 
Publication, New Delhi, 1994. 
behind others in education specially the Indian Muslims? Here it 
would be necessary to examine how the Muslims responded to 
secular education during the period of British rule. 
During the middle of the 19th century Muslims lost their 
power and prestige and after the revolt of 1857 the British 
Government considered Muslim as conspirators and thousand of 
Muslim were hanged at Delhi, Patna and other places of the 
country. Their Jagirs and other socio-economic facilities which 
they enjoyed even during British rule before the revolt were 
taken away. Thus the Muslims were pushed behind politically as 
well as economically. The higher classes of Muslim began to sink 
into poverty and sub-merged into the lower social strata because 
Western English education had become the criteria for recruitment 
in government jobs. 
On the other hand Muslims were confined to their traditional 
educational set up through Maktabs and Madarsas and rejected the 
Western English education. 
This aversion towards English education is considered 
largely due to the rigidity and orthodoxy of their religious 
beliefs and a feeling that English education which the Britishers 
had brought will certainly imperil their religion. The attitude 
of Muslims towards modern secular education was not favourable, 
Muslim fundamentalists and theologists were not in favour of 
accepting English education upto the year 1857. Majority of 
Muslims in those days thought that the English education is 
contarary to their belief, religion and culture. 
12 
Bipin ChandraC1982), comments that an important role in 
12. Chandra.Bipin, "Modern India", NCERT, New Delhi, 1982, p.136. 
turning the people against the British rule was played by their 
fear that it endangered their religion. This fear was largely 
due to the activities of the Christian missionaries who were to 
be seen in the schools, in the hospitals, in the Prison or the 
market places. These missionaries tried to convert people and 
made violent and vulgur public attacks on both Hinduism and 
Is lam. 
Even under these circumstances, while Hindus were benefitted 
from whatsoever facilities of western education were available to 
them why Muslims could not enjoy these facilities. This shows 
that other factors were also responsible for the educational 
backwardness of the Muslims. The attitude of Britishers was of 
indifference and lack of interest, upto the year 1857 no 
satisfactory provision of education for Muslims was made by the 
Br it ish. 
It may briefly be stated that the causes which have kept 
the Mohammadans aloof from English education may be traced to 
four sources- their political traditions, social customs, 
13 
religious belief and poverty. 
Majority of the Muslims who had the access only to the 
'Maktabs' and 'Madarasas' were not in a position to send their 
children to towns due to their low economic position and poverty. 
On the other hand, the Ulemas who were regarded to be the 
elites among the Muslims considered the British Government for 
such economic and political crisis among Indian Muslims. As a 
result they discarded everything good or bad which was associated 
13. Qureshi, Isharat Ali, "The Beacon Light: Extracts from the 
Writings and Speeches of Sir Syed", Department of Public 
Relations, A.M.U. Aligarh, 1985, p.16. 
10 
with the Britishers, like their culture, option of modern 
education and most important was the common civil code etc. 
14 
Sumit Sarkar , states that Muslims in the modern age with 
ancient type of learning which suffered for limited purposes were 
totally opposed to western education along with modern lines for 
some strong reasons most important one, beside their financial 
constraints, their traditional notion that English education 
being organised by the Christian Government would certainly 
imperil their Islamic religion. The so called funaticism and 
anti-foreign mentality was preached through the Wahabi frontier 
wars and conspirasies of the 1860s. This has a great impact on 
Muslim masses and therefore they kept away from the touch of 
modern education for good many years. 
However, with the passage of time the need of western 
education for the Muslims was felt. "A beginning in this 
direction, was made when Mohammadan literacy society was founder! 
at Calcutta in 1863. This society promoted discussions on religi-
ous, social and political questions in the light of modern ideas 
and encouraged upper and middle class Muslims to take the western 
15 
educat ion", 
Sir Syed Ahmad KhanC1817-1898), one of the great social 
reformer, thinker and educationist-regenerated the courage of 
the Muslims by preparing them to adopt modern educaiton. He said 
that Muslims must change their outlook, be in keeping with the 
changed times, and above everything else they must give up their 
negative attitude, and take assiduously to the pursuit of modern 
14. Sarkar,Sumit, "Modern India",1885-1947, Macmillan, New DEI hi, 
15. i8i3drfi;'7§ipin, op.cit., p.221. 
11 
education. He saw clearly that so long as they did not do this 
they would be left in the race for material prosperity by the 
16 
Hindus. His motto was, Educate, Educate, Educate. 
Jawaharlal Nehru in his autobiography has stated that Sir 
Syed's decision to concentrate on western education for Muslim 
was undoubtedly a right one. Without that they could not have 
played any affective part in building up of Indian nationalism of 
the new type and they would have been doomed to play second 
fiddle to the Hindus with their better education and for stronger 
17 
economic position". 
Explaining the significance of syed Khan's struggle, Maulana 
Azad commented: "Today, western education has become a part of 
our national life and we naturally think of it when we use the 
terra education. It is, therefore, difficult to realise the 
opposition and struggle that was faced by reformers hundred years 
ago. The prejudices and the superstitions of ages clouded the 
minds of the people. Accepted beliefs and sentiments were both 
against such change. The usual cry was that western education is 
opposed to the teaching of religion. But in the end of the 
inevitable happened. The forces of change triumphed and the new 
order had to replace the old. so far as Muslims of India are 
concerned one can assert without fear of contradiction that the 
man who played the most important role in the progress struggle 
is the presiding spirit of this University, The battle was fought 
here in Aligarh and Aligarh is a visible embodiment of the 
16. Allana ,G. "Eminent Muslim Freedom Fighters", Neeraj 
Publication, New Delhi, 1969, p.18. 
17. Chakarbarti.Debashis, "Harbinger of Reforms", The Pioneer. 
17 October, 1995, New Delhi, p.9. 
18 
victory of progress. 
Ishrat Ali C1985). hold that Sir Syed Ahmad Khan was badly 
opposed by the so called religious elites to the extent that his 
faith in Islam was doubted. He observed that the real reason of 
the backwardness of Mohammadans in English education is that from 
their non acquantance with the modern learning they had no 
respect for it, and considered it mean and degraded in comparison 
with their own learning which they got from Greeks. This feeling 
19 
was strengthened by false religious superstitions. 
However, promotion of modern education remained of Sir Syed 
Khan's first task throughout his life. He founded schools in 
many towns and had many western books translated in Urdu. In 1859 
he published his book Causes of Indian Revolt and in the same 
year he established a Madarsa at Moradabad. He founded the 
Scientific Society, in 1864 to translate into such language as 
may be in common use among people. He also established a Madarsa 
at Ghazipur in 1864. He also wrote a book Essays on the life 
of Mohammad and started a social Magzine Tahzib-ul-Akhlaq in the 
year 1870. 
Sir Syed Ahmad Khan established a society for the 
educational progress of Indian Muslim at Banaras on 26th December 
1870. It was the society which later became the founder of MAO 
college at Aligarh. The College began to work in June 1875. The 
aim of this college was to educate Muslim youths in Science 
18. Ibid. 
19. Qureshi, Ishrat Ali, "The Beacon light: Extracts for the 
Writings and Speeches of Sir Syed", Department of Public 
Relations. A.M.U. Aligarh, 1985, p.16. 
13 
through the medium of English, but in an Islamic environment, It 
was regarded as 'the first modern institution in Islam'. This 
time it was the only Muslim college in the entire sub-continent 
which brought to its classes students from all parts of India and 
soon this college became a centre of the intellectuals and 
20 
cultural movement among the Muslims. 
In order ot spread the message of Aligarh Movement to the 
remotest parts he founded, the Mohammadan Educational Conference 
in 1886 which held its meetings in different cities so that the 
voice of Aligarh movement to be heard all over the sub-continent. 
Its objectives were to popularize the modern education among the 
Muslims and to bring the traditional education more in line with 
the requirement of the community. A great revolution took place 
in educational, cultural, religious and political life of the 
Muslim due to this conference. 
21 
Naidu (1980), hold that the movement started by Sir Syecl 
Ahmad Khan had its impact on Muslims Psychology and by the end of 
1931-32 their enrolment had started even spreading their 
proportion in population in the provinces, Punjab, C.P. and Brar, 
Assam and total of the States. The percentage of Muslim students 
was 10.9, 19.4, 51.7, 13.5, 18.6, 50.6, 10.7. 22.2 and 27.6 
respectively of their respective population of 7.1, 20.4, 54.2. 
11.5, 14.8, 56.5, 4.4, 32.0 and 25.1. 
Although the Muslim share in English literac3;_in U.P. in 1921 
20. Allana G. ."Eminent Muslim Freedom Fighters", Neeraj 
Publication, New Delhi, 1969, p.118-19. 
21. Naidu,R. , "The Communal Edge to Plural Socities", Vikas 
Publication, New Delhi, 1980, p.35. 
H 
and 1931 was higher than their share in urban population. Even 
in 1931. 9.56% of urban Hindus in U.P. were literate in English 
22 
as compared to only 5.94% of total Muslims. 
The report of the local government were reviewed at length 
by Education Commission in 1883. Some of the couses put forward 
for their backwardness were : 
1. The small proportion of Muslim Teachers in government 
inst i tut ions. 
2. The unwillingness of government offices to accept the co-
operation of the Muslims. 
3. Numerous minor faults in the developmental system. 
4. Comparatively small progress in real learning mady by the 
students in government schools. 
5. The practice among the well to do Muslims of educationg their 
children at home. 
6. The absence of friendly contacts between Muslims and the 
Englishraan. 
7. The Unwillingness felt by the upper class to associate with 
the lower. 
8. The general poverty among Muslims. 
9. The c9(t>dness of government toward them. 
10. The use in government schools of books whose tone was hostile 
23 
of scornful toward Islam etc. 
The creation of Pakistan left India's millions of Muslims in 
a state of Psychological tensions and confusions. A larage number 
22. Brass, P., Robinson Francis(ed.),"separatism Among Indian 
Muslims", Vikas Publication, New Delhi, 1975, p.143. 
23. Mathur, Y.B., "Muslim and Changing India". Trimurti 
Publication, New Delhi, 1972, p. 58-60. 
15 
of educated middle class Muslim from Northern India and 
Interprenual class from Bombay, Gujarat and Calcutta migrated to 
Pakistan, as did the politically conscious Muslim elites, leaving 
behind millions of their poor co-religionists (landless 
labourers, cultivators, slum dwellers and the like), Without 
either leaders or a well knit political organization. But the 
shock of partition and military operation against Hyderabad 
StateC1947-1948. respectively) is over now, and the Muslims 
24 
community is coming out of its post independent daze. 
From the above stated argument it is clear that majority of 
the Muslim community people did not participate in the western 
English education. Only a very small percentage of Muslim people 
came foreward and educate their children in Christian English 
schools. Thus due to their traditional mentality they remain 
educationally and thus economically backward and till now they 
are facing same problem. Still their educational status is far 
below as compared to other communities in the country. Most of 
the scholars have argued that Muslim community as a whole is 
lagging far behind the Hindu community from time immemorial. 
Considering this view to be true, they have also highlighted 
various reasons. Why in the field of social and economic 
activities which require sound educational and economic solvency, 
the positions of Muslims are considerably insignificant as 
compared to their counterparts. 
Such a lag or backward situation has impelled Muslims to 
perceive that they are throughly discriminated and deprived of. 
24. Khalidi, Omar, "Indian Muslims Since Independence". Vikas 
Publication, New Delhi, 1995, p.2. 
16 
their constitutional rights and legitimate dues, this perception 
of them has created great fears and dismany among them and this 
feeling or belief of the Muslim community has culminated in 
Imtiaz Ahmad's writing. To quote Imtiaz Ahmad, "Important thing 
is not that there is discrimination against Muslims in the 
economic structure what is important is that Muslims have felt so 
insecure as to believe themselves to be the target of continuous 
25 
economic discrimination". 
Such a feeling which in the course of time became popular 
among the Muslims has created a stir among them and therefore, 
they came to believe themselves to be treated as second grade 
citizen. This phenomenon has attracted the attenetion of many 
contemporary researchers. S. Roy (1986), hold the view that 
complaint of Muslims in India is that thay are considered second 
class citizens is not totally baseless. Their loyality to this 
country is doubted and they are alleged to be harbouring extra-
territorial loyality. Abuses are hurled on them for their 
supposed link with Pakistan. The Ninety Seven percent of the 
Pakistani supporting Muslims continue to live in India. They have 
compromised nothing of their religion or culture...the behaviour 
makes it quite clear that these people have their loyality 
26 
elsewhere and not to this country of ours. 
After independence for the satisfaction of Muslim minority. 
a constitutional safeguard is provided. The constitution of India 
gives full guarantee of educational development of Muslims. 
25. Ahmad, Imtiaz, "secularism and Communal ism", Economic and 
Political Weekly, vol.4, 1969, p.1151. 
26. Roy, S. , Organiser, No. 24, vol.6, 1986, p.16. 
17 
Article 30 of the Constitution says that: 
1. All minorities whether based on religion or language shall 
have the right to establish and administer educational 
institutions of their choice and preference. 
2. The State shall not, in granting aid to educational 
institutions, discrimination against any educational instit-
utions on the ground that it is under the management of a 
minority, whether based on religion or language. 
Thus, araticle 29(2) again imposed a prohibition that the 
denial of admission in any educational institution on the grounds 
only of religion, race, caste or language. 
Even so, why the Muslims of India are so backward m 
education? what are the reasons behind this backwardness? How 
much did they develop educationally during the post independence 
period? What are the reasons for their socio-economic 
backwardness? These are some of the most important questions 
which are currently striking the minds of the Muslims 
intel1igentia and leadership. 
Many thinkers beside above stated thinkers have expressed 
their opinion regarding the educational backwardness of the 
Muslims which ultimately is also responsible for their socio-
economic backwardness. The researcher intends to present 
analytically all such observation of the thinkers in a 
consolidated form so that it may to some extent help the 
educational and other planners in future. 
GHAPTER-II 
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Chapter-2 
I 
SOCIO-ECONOMIC AND EDUCATIONAL STATUS OF MUSLIMS UNDER BRITSH 
RULE:-
Regarding socio-economic and educational status of Muslims 
Under British rule different views have been presented by social 
scientists and thinkers but most of them have suggested that the 
educational condition of Muslims was not satisfactory and they 
were lagging far behind in comparison to other communities. 
I 
Paul Brass(1970), has expressed with the general belief 
that Muslims were backward in socio-economic sphere of life. He 
further states on the basis of education report that Muslims were 
far more advanced and well placed in the administrative setup 
than the Hindus. He further argued that the British system of 
economic development, adminsitration and education affected both 
Hindus and Muslims leading to the formation of the middle 
class. In Bengal the middle class contained a far larger position 
of Hindus than Muslims because Muslim belonged mostly to the 
lower strata of the society. The British had replaced the Muslim 
aristocracy from Judiciary and Administrative positions and so 
were suspicious of the Muslim and discriminated against them in 
recruitment to positions, English was introduced as the language 
for examination and administration in 1837 and the Muslim kept 
away from it owing to bitterness and resentment. Their 
deterioration was exacerabated by the permanent settlement(1793) 
which favoured the Hindu Zamindars and gave them an average in 
education and administration. 
1, Brass, Paul, "Muslim Separation in United Province", Economic 
and Political Weekly, Annual No., 1970. 
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Brass further says that the Muslims were backward in Bengal 
a'ted in U.P. were extrenched in top positions and that the latter 
created a myth of Muslim backwardness as a whole in order to 
defend their own interest. They projected the situation of the 
Muslims in Bengal as the situation of the Muslim community of 
India as being the same, and on this basis they made demand for 
conscessions and safeguards from the British in education. 
administration and legislature. 
2 
\yknil Seal (1971), opposed the general believe regarding 
country wide backwardness among Muslims, he hold that community 
was not homogeneous, language, caste and economic standing worked 
together to divide Muslims from Muslims no less than Hindus form 
Hindus. They were divided between Sunni Muslims and minority 
sect of Shia, Bohras and others. There were further more 
divisions at social level, town and rural dwellers, landlords and 
tenants. Above all the Muslims were by no means a subordinate 
community everywhere in India is meaningless. Seal accepts that 
the Muslims hailing from lower socio-economic strata and 
embraced Islam were backward. Lord Cornwall is changed the old 
structure of administration. This made the Urdu and Persian 
learning Muslim out of the job because English was needed in 
public services and in courts. In 1867 Muslims in Bengal hold 
11.7% of government jobs and 20 years later their percentage came 
down to 7%. In 1871, 12% Muslims were holding gazatted 
appointments, a decade later they dropped to just 8%. In the 
profession of law Muslims had relatively a better position during 
2. Seal, Anil, "Emergence of Indian Nationalism", Cambridge 
University Press, 1971, p. 298-308. 
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the first half of the century until 1851 there had been more 
pleaders in Calcutta than Hindus and Christian combined. In 1869 
among the attorneys, proctors and solicitors there were 23 Hindus 
and no Muslim. In both administration and professions Muslims 
were being forced out. 
Muslim residing in Northern India had a better position as 
compared to Muslim hailing from Bengal, out of 337 Talukadars in 
Oudh in 1883, 78 or almost a quarter were Muslims. Muslims could 
not retain their earlier position in Public services because of 
their confinement to Urdu language knowledge. Muslims from North 
provinces and Oudh were in public services in Punjab and 
Hyderabad also. Majority of the Muslims of the Lucknow bar were 
the Muslims. Comparatively the educational enrolment of the 
Muslims was higher in Oudh as compared to other state of the 
provinces. 
3 
Basu AparnaC1980), has stated that Muslims in U.P. were 
clever enough to realise their own socio-economic position and 
the said growing backwardness among the Muslim in India, 
therefore they adopted all possible means to project their 
privileged position and to keep away from country wide growing 
backwardness, Basu further hold that in U.P. Muslims were far 
advanced than elsewhere and had a lead over Hindus in college 
going, in government and in professions from 1868 onwards. This 
was because they were highly urbanized, non agricultural and 
professional community. They could not overcome the fear of 
minority status in a Hindu dominated job market, and this was the 
3. Basu, Aparna, "Growth of Education and Muslim Separation", 
Cambridge University Press, 1980, p.223-43. 
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reason for Muslim separation to develop here first. 
4 
Madhvi Yasin (1981), also rejected the thesis that Muslim 
were backward throughout the country and she criticised the 
Hunter's findings and viewed Muslim backwardness only in some 
particular region of the country. She further hold that Muslim 
were ahead of Hindus in the North-Western provinces and Oudh. 
Oudh had been the center of Muslim power since the turn of 12th 
century. The Talukadars of Oudh consolidated their position after 
1850 and numbered 337 of whom 78 were Muslims. The Muslims 
monopoly did not break the government employed Muslims in the 
subordinate government services. Among the 29 highest payers of 
revenue. 15 were Muslims. Here the Muslims were educationally 
ahead of Hindus. Nesfield has pointed out that the English 
schools in conservative Muslim town flourished more easily that 
those in Hindu towns like Ayodhya. The Muslims were not backward 
even in higher education. Taking into account all types of 
institutions on their totality, in each 10,000 of the population 
of the school going age of the Hindus and the Muslims, the 
average was 1550 and 851 respectively. 
In Madras between 1871-72 and 1880-81 while the number of 
Hindu pupils doubled, the number of Muslims pupils quadrapled. 
This made out that 1 out of every 64 Muslim boys, and 1 out of 
76 Hindus boys went to shcool. The percentage of Muslim boys in 
schools to the toal percentage of those of schools going age was 
15.1%, while that of Hindu boys was 13.7%. 
Madhvi Yasin further hold that the percentage of Muslim 
4. Yasin, Madhvi, "Muslim Educational Backwardness-A Fallacy 
Exploded", Studies in Islam, vol. 18, No. 12, Jan-April, 1980 
New Delhi. 
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pupils of every division of Bombay, except in Sind and almost m 
every district of Gujarat, the percentage of Muslim was higher 
than their percentage in pupils. She further states that the 
Bengal presidency and the Punjab were the only backward Muslim 
pockets in the country. Here the problem was that most of the 
Muslims were converted Hindus and they have low soci-economic 
strata. They were agriculturist having very few schools in the 
Muslim majority areas. Some of the causes of this backwardness 
were deep adherence to religious tradition, hostility of the 
Hindu privileged class to the local convert, British policy of 
strengthening the hold of Hindus upon land and administration. 
very little size of Muslim aristocracy and substitution of 
English for Persian etc. The attitude of British government 
towards the Muslim underwent transformation after 1870. From 
1880, the British government made sustained efforts to encourage 
education among Muslims as they had to realize the political 
significance of the community in India as a means to perpetuate 
their rule. Promoting education among Muslims formed a pivotal 
administration policy of government. Thus, the Muslim 
backwardness in education emanated from being poor and generally 
agriculturists and not from aversion towards the English 
education. 
It can thus be submitted that the Muslims socio-economic and 
educational condition was not so bad in all the places. 
5 
Naidu (1980), hold that literacy and school enrolment among 
1^. Naidu, R., "The Communal Edge to Plural Socities". m 
"Ethnicity and Education: A Socio-Historica1 Perspective on 
the Educational Backv<?ardness of Indian Muslim", By-Jayaram 
N., Sociological Bulletin, vol. 39. no. 1&2.March-
September , 1990, p. 120-21. 
f« f 3 
the Muslims were comparable to, if not higher than that among the 
Hindus. It was only those areas where the Muslim were mainly 
agrarian and extremely poor, that they were lagging behind 
considerably also in education. The system developed by the 
Britishers seriously affected the Muslims socio-economic 
structure. In the changing environment the Muslim entered the 
developmental process rather late and even than not effectively 
as compared to both the Hindus and Christians. Due to their 
hostility towards western education which alone was only means to 
employment and other economic opportunities, they remained 
economically backward. The some special distance towards English 
maintained by the Muslim of Bihar as they thought that the 
English education was an attempt on the part of the government to 
convert the province to Christinity. 
Naidu fxirther states that there remained a tradition among 
Indian Muslims of a sense of superiority of learning imparted 
within the limits of their cultural norms. Their pride kept them 
away from English education. The Hindus, on the other hand, 
quickly learned the English language, and then the sciences and 
technology, and equipped themselves with the skill that gave them 
advantage over the Muslims. 
Some enlightened Muslims recognised the importance of 
western education for the development of their community under 
changing conditions. They not only advocated the introduction of 
western education but even took steps to foster it among their 
bretheren. But their moves were strongly opposed by conservative 
elements within the community, thus Muslims, lagged behind in 
modern scientific, technical and professional education as they 
Zi 
continued with their traditional education. Their traditional 
education was gradually reflected in their declining 
representation both in the professions and in government services 
during the colonial era. However, it is true that the Muslims 
response to western education was not uniform throughout the 
country. A.s compared to Bengal, the situation was far better in 
Uttar Pradesh and Punjab. 
6 
A.U. Shaikh(1984), state that after first war of 
independence Muslims life and education suffered an eclipse m 
the whole Indian sub-continient. Finding themselves left far 
behind in the race, Muslim gentry set themselves to start new 
institutions like Deoband, the M.A.O. College, Darul Ulooms etc. 
It was with great difficulty and with some help of old Zamindars. 
and bureaucratic families and Muslim rulers of 1/3 of the Indian 
states who gained influence with the British, that the Muslim 
made good somewhat the past leeway in English language and modern 
education. The economic jobs and change in the value of demand 
for their handicrafts and their traditional products. Thus, their 
standard of living went down over 70% of the Muslim population 
which engaged in rural vocations, handicrafts and industries were 
reduced to sta.rvation levels. 
British introduced their own products, machinery and machine 
goods, and a large number of handicraftsman and workers 
(skilled/unskilled) were thrown into unemployment. The struck to 
their traditional form of education much longer than Hindus as 
that satisfied their temporal, social and spiritual requirement. 
6. Shaikh, A.U., "Education of Indian Muslims", Islam and Modern 
Age, Vol. 15, No. 3, August 1984, p. 195-96. 
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As many as 47% of the total Muslim pupils attending schools m 
U.P. in 1890-91, went to private Madarsahs and as against only 
18.2% the Hindus. The absolute number of Muslim preferring 
traditional Islamic learning, particularly at early age of school 
education has therefore been very high. This explains why large 
number of Muslim children kept away from the so called secular 
schools and also why more of them, particularly girls do not go 
beyond the primary stage. 
Thus. it is clear from the above submission that Muslim 
percentage in educational institutions declined due to the wrong 
policies of the Britishers. To overcome this problem they 
established their own schools and preferred their Maktabs and 
Madarsas in comparison to modern secular education. Inspite of 
these problems their ratio did not decline to a great extent and 
they kept themselves ahead from Hindus. It was specially true in 
U.P. The thinkers have defined the country wide backwardness of 
Muslims, argued thay only the Muslims of one or two provinces 
like Bengal were more backward. The reason of this backwardness 
was that they were converted Muslim and they belong to low socio-
economic strata. Due to economic backwardness they remained 
educationally backward and took long time to adopt modern 
scientific education. 
Some thinkers have justified their claim regarding 
7 
countrywide backwardness of the Muslims. ¥.¥. Hunter, hold that 
British occupation made great impact upon Muslim community m 
Bengal on several counts. Transfer of Zamindari from Muslim to 
7. Hunter, ¥.W., "The Indian Musalmans, Indological Book House. 
1945. p. 149-177. 
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Hindus affected Muslim community at both mental and economic 
levels and caused reversed economic depression. Hundreds of 
ancient families were ruined, and the education system of the 
Muslims which was almost entirely maintained by rent free grants, 
received its death below. 
Between 1851-1862, however not one of the pleaders admitted 
to the roles ot high court in Calcutta was a Muslim. In 1869 
among the attornys, proctors and solicitors there were 27 Hindus 
but there was no Muslim. Thus both in administrations and 
professions Muslims were being forced out. Moreover, in 1871 the 
Muslims had about 12% of gazatted appointments a decade later 
their share dropped just over 8%. 
W.W, Hunter , in his report indicate that the percentage 
of Muslim students receiving modern education was far below the 
percentage of the Muslims in total population of the various 
provinces. The total attendence of all communities in 1881-82 was 
as follows: Madras 3.45, Oudh 16.7%, Punjab 25.0%. The total 
attendence of all communities of these provinces was 1.38.895. 
out of this Muslim students attended 12,480 (8.9%). 
Hunter gave some of the plausible reasons of backwardness in 
education as under: 
1. Young Mohammadan first commonly pass some years in going 
through a course of sacred learning. The Mohammadan boy therefore 
enteres school later than the Hindus. 
2. Mohammadan very often leave the school at an early age because 
parents find difficult to meet the financial expenses. Thus a 
Muslim boy fail to get complete education. 
3. Mohammadan parents mostly preferred, first to impart religious 
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education to the children because the common faith or belief is 
that the so learned child will secure honour among the learned of 
his own community rather than one which will command success in 
the modern education in official life. The years which young 
Hindu gives to English and Mathematics, in a public school, the 
young Mohammadan devotes, in Madarsa to learn Arabic, law and 
theology of Islam. 
After analysing the causes of slow progress of education 
among Muslims the commission recommended some valuable 
suggestions and recommendations. The delebrations of the 
commission give rise to the All India Muslim Educational 
Conference and passed some resolutions from its palteform in 
which the educational need and grievences of Muslims were put 
forwarded before the goverment till the end of British rule but no 
improvement seems visible . 
8 
M.K.A.Siddiqui (1984) , after analysing the problem of 
Muslim community in Calcutta city with special reference to 
education hold that the problem faced by the Muslim community in 
India arise from its socio-economic backwardness in recent past. 
Backwardness of Muslims in the field of education would appear 
paradoxical since their creed lays extra ordinary emphasis on the 
quest, advancement and the circulation of knowledge, including 
that of science. Historically, this lag in India is a direct 
consequence of their encounter with colonial rule which drawing 
its early and decisive phase anhibilated the community, not OVLIY 
politically but also economically and socially to the extent that 
8. Siddiqui, M.K.A., "Educating a Backward Community", Abadi 
Publioatins, Calcutta, 1984, p.l 
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vast bulk of the Muslim lost the style of life necessary for 
acquiring education they were systematically compelled to sweii 
the rank of uneducable. 
Siddiqui conclueds that the British government was largely 
responsible for the educational backwardness of the Muslim 
community. In India because they adopted different measures like 
alienation from administration, economic measures, languagae 
policy and distortion of History etc. These were some drastic 
measures adopted by the British government against Muslim leading 
to gradual backwadness of Muslims. 
9 
S.K. Ghosh (1987), hold that reluctance of Muslim to read 
Englhish made them educationally backward before the British. 
Greatly distressed by the backward state of Muslims, the Muslim 
leaders fell into trap of the British poliocy 'divide and rule 
and they with a view to secure more benefits for the community 
worked for separate Muslim identity. 
Thus the social status of Muslims remained below the Hindu 
community. They made continuous efforts to pursuade British 
government to bridge the gap between these two religious 
coramuni ties. 
10 
N.C. Sasena (1989), examined the Muslim response to 
secular education during the period of British rule. The western 
education was first introduced in the presidency town of 
Calcutta, Bombay and Madras. The Muslims in Bengal were mostly 
convert and share croppers and occupied an inferior social 
9. Ghosh, S.K., "Muslim Politics in India", Ashish Publication. 
New Delhi, 1987, p.1. 
lO.Saxena, N.C, "Public Employment and Educational Backwardness 
among,, the^Musl ims in India", in "Religion, State, Politics in 
India , ed. by Moin Shakir, Ajanta Publication, 1989, p.184-89 
position as compared to Hindus. In Bombay and Madras too their 
economic situation was not as bright as in Oudh and North-¥est 
provinces. The education movement started by Sir Syed Ahmad Khan 
had its impact on the Muslim Psychology and by the end of 1931-32 
their enrolment had started even spreading their proportion in 
population. The percentage of Muslim students in Madras, Bombay. 
Bengal. Bihar, and Orissa, United provinces, Punjab, C.P. and 
Brar, Assam was 10.9%, 19.4%, 51.7%, 13.5%, 18.6%, 50.6%, 10.7%. 
22.2%, respectively. The total percentage of these states was 
27.6%. 
The Muslim share in U.P., in 1921 and 1931 was 37.5% and 
38.2% but literacy in English was 18.4% and 22.2%. Thus an 
impression was created that the upper and middle classes of 
Muslim landlord kept themselves away from higher education on 
grounds of religious prejudice, whereas the Hindu urban 
businessman, traders and contractor had no such inhibition and 
started pouring in government schools. A significant percentage 
of Muslim attending private Madarsas. In 1890-91, 47% of the 
total number of Muslim attending schools in U.P. went to private 
schools as against only 18.2% in the case of Hindus. Although 
this percentage started declininng and became 16.4% in l920-2i 
(for the Hindus it came down to 3.8%). Still the absolute number 
was substantial to create an impression that the Muslinis 
preferred traditional Islamic learning. 
Muslim share in government job was higher in North-West 
provinces and oudh. In 1850 they filled three quarters of the 
judicial post held by the Indians in the North-West provinces 
despite Hindu growing competition, they hold 45% of the total 
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number of posts in 1886 in the judicial and executive services of 
the North-West provinces and Oudh. 
Although Muslim share in job at the lower and middle level 
wa,s quite impressive yet in the elite profession, they lagged 
behind Hindus, Even in 1931 Muslims could not catch the Hindus m 
higher scientific and professional education. The Muslim student 
percentage in the faculties of Law, Medicine and Engineering in 
1931-32 in Madras, Bombay, Bengal, United Provinces, Punjab. 
Bihar and Orissa was 2.7%, 10.2%, 11.9%, 10.1%, 24.0%, 11.8% 
respectively as against their total share in population was 7.1%. 
20.4%. 54.9%. 14.8%, 56.5%, and 11.3%. 
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Chapter-3 
EDUCATIONAL PERSPECTIVE OF MUSLIMS IN INDIA AFTER INDEPENDENCE:-
India is a developing country and developing countries often 
face and suffer from scarcity of resources and from the 
consequences of colonalism in the form of mass illitracy.. social 
backwardness, stgnant economy and cultural dilemma. The purpose 
of education cannot merely be advancement of knowledge or 
acquisition of skills by individuals, rather the social dimension 
of education becomes much more glaring and important, education 
thus has to be valued in terms of creation of the responsible, 
informed, visionary and committed leadership in all walks of 
1 ife. 
In the allocation of priorities developing countries have to 
emphasise on the elimination of illiteracy and universa1ization 
of primary education. Economic priorities also demand that 
secondary education must have some vocational basis which it is 
expected would provide sound foundation to the infrastructure of 
the emerging new social order. Education do assist to augment 
production of goods and services for consumption for the masses 
without which independence would have little meaning. 
Education ultimately provide happiness and socio-economic 
haramony to the members of the society. The young minds who pass 
through the process of education bring into play their own 
impact. They have a right to experiment and to question the 
established order. It is through this participation and 
involvement that the society to go forward must tap this eternal 
source of originality and idealism and should not expect of its 
youth to become the sentinels of the status quo. This is not to 
deny the fact that there is an essential continuity in human 
civilization, despite technological changes. This is what 
provides the moral basis of civilization and culture but 
continuity without change -leads to f oss i 1 izat ion. The purpose of 
educatin in developing world is to produce a creative and 
socially conscious individuals living and experimenting in a 
progressive and peaceful society and participating in the 
development of the nation and in remaking the world. 
After the attainment of independence the number of 
educational institutions are probably more than doubled and the 
number of students and teachers have also gone up about four 
times, hence plan expenditures have also gone up by millions. In 
1979-80, the enrloment at the primary level has gone up to 71 
million. The target for 1984-85 was 82.7 million which could 
correspond roughly to 95% of the 6-11 age group. At the age group 
of 11-14 for the corresponding classes VI-VIII the corresponding 
figures were 19.4 million for 1979-80 and 25.8 million for 
1984-85 when the percentage would go up to 50.3%. At the higher 
Secondary stage in 1979-80 the enrolment was 9.7 million, roughly 
21% of the 14-17 age group. At the university stage the number 
was 3.13 million roughly 4% of the 18-21 age group. During this 
period, by 1979-80, the number of primary schools had gone up to 
4,78,249 of schools to over 46,000 and of colleges to 3,336. 
It is noticeable that there is a big drop out between the 
primary and secondary education. Roughly 50% of the education 
dropouts by the time they come to the secondary stage. 
Educational backwardness feeds economic backwardness and 
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vice-versa and there is no doubt that in the national race the 
Muslim community is not only behind in every field but with every 
Q 
succeding generation it tend to fall further behind. 
As far as Indian Muslims are concerned their condition is 
too pathetic as compared to other members of the society. Muslims 
are suffering from educational as well as economic backwardness, 
but most important and distressing aspect is that inspite of the 
countrywide backwardness of the Muslims, authorities, leaders ana 
planners of our country, it appears seems to be less aware and 
concerned about the magnitude of the problem. National progress 
and development of any country is not possible where a great 
majority of the people face socio-political and economic crisis. 
Muslims in India hold that they are subject to insecurity of life 
and property on account of occasional communal riot, there inade-
quate representation in public services and legislature, 
Moreover, lack of guidance and assistance in trade, commerce ancl 
industries, discrimination towards them in admissions 
part icu la,r ly in professional courses. Though some efforts have-
been made in this direction, yet they have not proved very 
realist!ca11y po s i t i ve. 
Since independence of our country a number of commissions 
and committees have been set up from time to time to study and 
analyse the problems of education and recommended many broaa 
based suggest ins towards educational policy. All these attempts 
have failed to provide any positive and lasting results. The 
Natioal Policy on Education, 1986 for the first time declared 
1. Shahbuddin, Syed, "Muslim Education in India; Self Identity 
and National Purpose", Islam and Modern age, vol. 15. No. 1. 
February 1984, p.61-63. 
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that the Muslim along with neo-Buddhists are educationally 
backward at national level which has also been acknowledged by 
different social scientists and scholars, they have revealed tha: 
the most depressing but common conclusion of various studies is 
that they happen to be majority population in a given geographic 
area or in an educational institution established for and managea 
2 
by Muslim themslelves. 
In order to study and analyse the causes and status of 
Muslim education in India a number of social scientists and 
scholars have reported their findings as under: 
3 
Kumar Pillai Commission (1965) , has reported that appro-
ximately 29,17,000 out of 30,27,369 Muslims hailing from Kerala 
according to 1961 census belong to lower income group. The report 
further recommends that though there are few cases of wealthy 
Muslims yet in general Muslim as a class appears to be ver\ 
backward both educationally and economically. 
4 
^/Peter B. Mayer observes that the partition of the counLry 
caused deep frustration in the minds of the Muslims in India, who 
strongly feel that they are second class citizen in India. He-
says that Muslim community even after two decades of independence 
did not get any avenue in the economic structure of the Indian 
soc iety. 
5 
Anees Chisti(1969) , has reported that there is a strong 
2. Khalidi, Omar, "Indian Muslims Since Independence". Vikas 
Publication, New Delhi, 1995, p. 105. 
3. Siddiqui, H.Y., "Muslim Women in Transition" , Hamam 
Publication, New Delhi, p. 4. 
4. Mayer, B. Peter, in " Modernization and Social Change among 
Muslims in India", ed. by Imtiyaz Ahmad, Manahor Publication, 
New Delhi, p. 19. 
5. Chisti, Anees, "Muslims and Education: An Appraisal", Secular 
Democracy, vol. 2, No. 8, August 1969, p. 40-44. 
do 
feeling of insecurity among the Muslim of the country. It is noi 
only the frequent killings which are responsible for shattering 
the confidence of Muslims in the noble tenates of secular India. 
a vast section of enlightened members of the minority community 
seems to be convinced of an organised effort to destroy their 
religius and cultural entity. 
Responsible Muslims in U.P. organised themselves to meet the 
challenges in the field of education. Some of them are those who 
always resented the prevelence of separatist tendencies among 
Muslims and have so far held supreme the ideals of secularism. In 
this contacts the delibrations of the Deeni Talimi Conference wa,s 
held in Moradabad in June 1968. The main highlight of the 
Moradabad session was the conglomeration itself of creation of 
mass public opinion among Muslims coming from diverse group and 
varied ideologies. According to the reports, the major concern of 
the June conclave was the initiation of new wave of 
transformation of all the schools run by the council in the state 
into Urdu medium schools as a consequence of the U.P. Government 
circular allowing the institution with predominantly Muslim to 
choose Urdu as their medium of instructions in place of Hindi. 
The process of urbanisation of the existing schools was 
recommended on the following lines: 
(a) All those primary schools having a predominant majority of 
Urdu speaking students should declare themsleves as urdu medium 
schoo1s. 
(b) In the Junior and Secondary Schools, Urdu should become the; 
medium of instructions at least for class VI from the next 
academic session. 
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(c) The State Department of Education should make arrangements 
for quick publication of suitable text books in Urdu at the 
ear 1iest. 
(d) To reach the stage of establishing Middle and Secondary 
Schools on the council model, teachers in large numbers should be 
trained at training colleges like the one started last year at 
Lucknow. 
The above scheme of education thus envisages a self 
sufficient system of schooling upto the higher secondary level 
independent of government control and financial aid on the lines 
found suitable by the council leaders. 
At present the schools run by the council are not teaching 
Urdu alone. Students at the primary stage are taught all subject 
and Hindi and Urdu. Along with the curriculam in basic and social 
sciences the student are given extensive course in religion and 
Theology, There are at present about more than 10,000 such 
schools in the state being run at an annual expenditure of over 
20 lakh rupees collected as donation from different sectors of 
Muslim community. 
The movement obviously suffered from certain inbuilt 
limitations, like many other social compaigns of the past. It has 
for instance failed to elicit any interest among one of the impo-
rtant section of Muslims, the Shias. It is basically a Sunni 
movement, imparting Sunni Theology to the young students under 
its control thereby ignoring the religious teaching of a large 
number of Muslim themselves. 
To make the endeveaurs of the council meaningful in a 
secular India it would be advisable to keep itself to be removed 
o7 
from the revivalist elements and concomitant political overtones. 
The authority on its part should do some rethinking on its 
educational and linguistic policies to prevent any revivalist 
trends developing in the council. It should on its own provide 
facilities for teaching through Urdu medium wherever possible in 
the government run and government aided schools. Giving such 
facilities the parents would be inclined to sent their children 
to gevernraent schools rather than private institutions run by the 
council or other bodies. 
6 
Zafar Imam(i975) , has stated that with all its regional 
variotions and sect differences the Muslim community is split 
into two broad socio-economic categories urban and rural based 
privileged class. The urban Muslim population is not homogeneous. 
new capitalists and businessman, urban based landed rich, higher 
member of Intel 1igentia and top professional people. In short. 
the main beneficiaries of secularism and economic development 
comprise the privileged class. The middle class is composed of 
educated, petty shop keepers, middle businessman and lower member 
of Intel 1igentia. The lowers in the ladder are the working men 
and the unemployed educated and uneducated. It has to be assumei 
that the lowest in the ladder would be far out number the 
privileged and the middle classes. It shows that Musiim 
privileged class could not account for more than 2% of the Muslim 
urban population likewise middle class comes to about 8% of the 
total urban Muslim population is indeed more than 2/3 of the 
total population. They are facing all types of problems from 
6. Imam, Zafar, "Social Structure of the Muslim Community Today'. 
Orient Longman Publication, New Delhi, 1975. 
communal riots to seeking employment opportunities. While the 
urban Muslim privileged class in not conformed with any of these 
problems in reality except its own self imposed problems of 
satisfying its rising level of expectation. However, it is this 
class, with through its elite is always most vocal in championing 
the cause of the Muslim of India and most active in 
representing the Muslim point of view and Muslim interest. in 
this exercise it uses various methods and techniques from forming 
pressure groups and starting movements for Muslim refroms. 
modernization of Islam, more representation of Muslims in servic-
es to aligning with Muslims communal and obscuratist elements. 
The urban Muslim privileged class has managed to maintain a 
firm over the masses of urban Muslims and through the rural 
privileged and its elite over the mass of rural Muslims mainly 
because of its cultural plurality of the power elite in India as 
well as due to the common basic interest of the rural and urban 
privileged class in the existing socio-foundation of India s 
composite social structure. 
About 70% of Muslims live in villages except a very small 
section of the rural privileged class and its hangers on they 
live in extreme poverty appalling ignorance and behind religious 
fanatism, indeed they are very much worse off than that of ttie 
urban Muslim rural masses. But these down trodden people living 
in India's villages are not cnosidered as a part of the Muslim 
community. As far as the Muslim problems are concerned they are 
nothing more than objects of exploitation, material for Islamic 
religious rejuvenation and a source of power for the elected 
representation of the people. Yet the fact remains that it is the 
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rural Muslim masses, an overwhelming majority of the Muslims. 
more localised and more concentrated than its urban counterpart 
who have the capacity and potential to bring back the Muslim of 
India into main stream of national life, it is they and not the 
urbanised Muslims who can really pull out the roots of 
backwardness of the Muslim community and it is they who can take 
a lead in establishing a truly secular state in our country. 
Within the present socio-economic political framework of Indian 
state, the mass of landless labourers, the majority, they are 
landless peasants facing common problems. 
M. Krishna Deva SharmaC1978), has reported that the Delhi 
Survey 1971-72 shows that the percentage of population in the 
relevant age group in the survey areas of the city were 6.20% and 
11.26% for Muslims and Non-Muslims respectively at the Primary 
school level. A.B.Shah(1978), has quoted the literacy level of 
Muslims in 1971 was 10.0% for males and 0.5% for females. 
Yogendra Singh (1977), puts the literacy level of Muslims for the 
mid 1960's was of about 28%. Rasheeduddin Khan (1979), on ihe 
basis of proportion of pass in U.P. High School Board Examination 
holds that Muslim boys were five times, and Muslim girls eleven 
times, more backward than the rest. A.R.Menon (1978). has 
reported that in the early seventies the enrolment of Muslims in 
Bhiwandi School was only 30% as against their strength 60% of the 
towns population. A similar gap was noticable in the educational 
performance between the Hindu and Muslim students in that 
college. Interestingly Konkani Muslims who migrated to this 
region from Northern parts of the country were found to be much 
more advanced educatinally as compared to other Muslims. S.P.Jain 
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(1978), on the basis of sample Investigation of 155 Muslim 
adults found that overall literacy level was 15% and it varied 
from upper to the lower Muslim castes. Shahul HameedC1978). 
report that majority of his respondents had income below Rs.500/~-
per month and their living conditions were poor. The educational 
achievement of the respondents and wards remained extremely iov, 
and backwardness is transmitted from generation to generation. 
Education and income backwardness seriously restricted them 
spatial and occupational mobility and ties them down to 
traditinal, low income activities such as fishing petty trades 
7 
etc. 
8 
D.E. Smith(1979), hold that Urdu has been the cause of 
educational stagnation of the community. Urdu suffered great set 
back during the first decade of independence throughout the large 
areas of Northern and Central IndiaCin the States of U.P., Bihar. 
M.P, and Bajasthan) Urdu was literally eliminated as a medium of 
instruction in schools. He further hold that the Muslims also 
suffered employment crisis and discrimination, as he points out 
that in recent list of candidate selected for administration and 
foreign services, not a single Muslim name appeared. Similarly 
for clerical jobs in Madras area in the Postal Telegraph 
Department there was only one Muslim. Smith also hold that 
although in the administration of examination there might exist 
no discrimination against Muslim candidates, yet in the 
commission interviewed with candidates, there of course. 
opportunity for communal bias to effect the evaluation. 
7. Kareem, Abdul, "Education and Socio-Economic Development". 
Ashish Publication, New Delhi, 1988. 
8. Smith, D.E.."India as a Secular State". Usha Publication. New 
Delhi, 1979; p. 417-425. 
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With regard to Muslim education he hold that educational gap 
between the Hindus and Muslims has always been wide ana 
continued to be reflected in results of Civil Services Examinati-
ons. For some time after partition, fairly a good number of young 
Muslim found government jobs in Pakistan after graduation from 
Indian Universities. Some of frustaration among many Indian 
Muslims prevented them even from applying for government jobs in 
India, the underlying feeling among them was of discrimination 
towards them on the basis of religion. 
9 
Ninan Sevanti(1983), surveyed three towns of U.P., Aiigarh, 
Sambhal and Moradabad and hold that Urban Muslims are feeling 
behind in education and there is a feeling among Muslims that 
they are subject to discrimination. She surveyed various Muslims 
managed schools of Moradabad and found that the environment was 
not conducive for study as these schools have no proper building. 
no proper classrooms, no playground and no place for extra 
curricular activities. The drop out rate is about 50% in classes 
VIII and Xth. The result of these schools are just satisfactory 
and only a few students get first divisions. Majority of the 
parents hail from artisan and craft pockets and are also 
illiterate. Thus they do not pay any attention towards their 
wards education. 
With regard to Sambhal her observation is that it is the 
least literate town in the country, though 70% of the Sambhal's 
population is Muslim and literacy level is only 24%. There is not 
a single government high school for boys and the only one is for 
9. Ninan, Sevanti, "Education and the Muslims: Discrimination 
only a subsequent issue", Indian Express. New Delhi, October 
15, 1983, p.l, and October 16, 1983, P. 5. 
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girls which has no proper building. Most of the children attend 
madarsa where Persian, Arabic and Urdu are taught equipping the 
youth more for careers as Maulvis than for jobs in the market 
place. Due to their conservatism they do not send their girls for 
education. Their home atmosphere are not conducive to learning so 
their performance in examinaions are thus also poor. Their drop 
out rate is very high which has caused their lesser enrolment in 
degree colleges. 
Mostly the Muslims feel that even after education they can 
not get good jobs because of discrimination and cannot earn more 
money thus they prefer to do their own work instead of waisting 
time and money on education. 
She had also reviewed some data on Public employment. 
Muslims representation in the IAS declined from 4.65% in i960 to 
2.90% in 1981 and in the IPS from 4.05% to 2.85% over the same 
period. A minority commission paper revealed that Muslims 
representation at directorial level in 82 public sector 
undertakings was only 4.2%. Out of 386 industrial licenses 
awarded in 1980 only 6 went to Muslims. A survey of loans 
disbursed by a nationalised bank shows that the number of Muslim 
beneficiaries decline sharply with the increase in quantum of 
1 oan. 
10 
In the editorial column of Indian Express April 4, 1984. 
it was reported that Muslim economic backwardness was rooted in 
educational backwardness and that the solution for this did not 
lie with the government but with the community and society. 
10. "Roots of Backwardness", Indian Express, New Delhi. 4 Apri 
1984, p. 6. 
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Whenever and wherever in India Muslims have turned to education, 
they have excelled in all vocation and have won access and parti-
cipation on their own merits. 
A study by Hamdard education society of 430 Muslim managed 
schools in 15 States and 9 Union Territories revealed that the 
number of dropouts in higher classes was increasing. Many of the 
students are first generation learners and are therefore deprived 
of an atmosphere of learning and encouragement at home. Also 
because the dominant occupation amongst Muslims remains craft and 
skilled work, the present system, which only yield low paid white 
collar jobs for thier off-springs, does not seem attractive to 
them. The continuing prevalence of religious education among many 
Muslims does not adequately equip the youth to enter the competi-
tive job market, illthough the government cannot be absolved the 
responsibility for its neglect of universal primary education, it 
is evident that each community can do much more to stem its own 
educational backwardness instead of giving adequate attention to 
this, there is an unfortunate tendency to conecentrate on 
symbolic issues such as the status of the Aligarah Muslim 
University or the adoption of Urdu as a second official language. 
These question have their own relevance, culturally and 
otherwise. But in themselves cannot deal with as laws, government 
directives, a separate ministry or statutory powers for the 
minorities commission cannot be a cure all. 
11 
In the light of historical facts A.U. Shaikh(l984) . has 
argued that it was not the result of traditional Islamic 
11. Shaikh, A.U., "Education of Indian Muslims", Islam and Modern 
age, vol. 15. No.3, August 1984, p. 196-97. 
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education which was responsible for Muslim backwardness in 
education. Some factors such as increased poverty, discrimination 
in public as well as private sector erapioyment and forced 
migration in search of living to urban slums and to safer places 
due to riots etc.. can partially explain the problem of Muslims 
withdrawl from education. 
These factors including the denial of government, semi-
government and public sector services to the extent of 2/3rd of 
their due or proportionate representation basis has certainjv 
caused considerable set back to Muslim education in India, 
Economic and employment statistics show that 90% of Muslim 
families earn less than Rs. 300 per month and as many as over 60% 
are living below poverty line. Children in such families are 
definitely neglected and are rquired to help with household 
chores or earn a pittance for their own living. Those therefore 
who talk of universal primary education to be raised from preseni 
alleged 84% to 100% even by 2000 A.D. must realize that the 
Muslim children in large and larger number will be left behitiii 
unless their economic and living conditions are improved. 
Education through the mother tongue, particularly Urdu i.s 
provided for them, having Madarsa teachers trained in modern 
methods of teaching. 
12 
Mandal S, Rahim (1985), has stated that majority of the 
Muslims belong to peasentory craftsman or semi-skilled or 
unskilled categories. Muslims are economically and educationally 
more backward as compared to other communities. Rural Muslims are 
L2, Mandal S.Rahim, "Economic and Social Situation Among Muslims 
of West Bengal-Some Empirical Observation", A case study of a 
village in West Bengal, vol.6, No.2. 1985. 
landless agricultural labourers. In urban areas Muslim majoritx 
are taraditional artisans industrial workers, petty traders and 
rickshaw puller etc. Greater number of Muslim live below poverty 
line. Educational status of Muslims is highly depressing and dish-
eartning. Female literacy among Muslims is extremely low. It is 
estimated that the literacy of Muslims in India is only aboui 
34%(male 48%. female 19%). ¥ith regard to the pattern of their 
social interaction there are extreme social divergence among 
them. They are tradition bound and conservative, furthermore the: 
a.re reserved. non inventive, undemonstrative and fatalist. On 
account of minority status Muslims suffer from psychosis and 
insecurity, they have become mentally as well as culturally weak 
which has resulted in the lack of development and progress of the 
Mas 1ims in India. 
Jayaram (1990), has summarised differntial explanation oi 
educational backwardness among Muslims as quoted by 
13 
A.R.Kamat (1985), He has categorised these explanation under 
three main heads ; 
(a) Some writers trace it to the religious traditionality anc 
backwardness of those professing Islam, which as a religion is 
allowed to identify the religious and the secular. 
(b) Some others try to explain in terras of the partition of India 
and the acute Psychological crisis of identi-fey it created for 
Indian Mus1ims, 
(c) Some other scholars put forward a reason also based on 
religion, namely, the deliberate neglect of any discrimination 
13. Jayaram. N.. "Ethnicity and Education: A socio-Historica1 pe-
rspective on the Educational Backwardness of Indian Muslims.' 
Sociological Bulletin, vol.39, No.l&2. March-Sep.1990. p.ii9. 
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against Muslims by the larger (Hindu) society, which professes to 
be secular but is, in fact, discriminatory whetehr in education 
or in educated and literate employment. 
The first explanation is usually emphasized by Hindu 
scholars, and even by the secularists among them. The second 
explaination focuses on an historic event namely, the partition 
of India,which marked the culmination of one phase of commurialism 
and onset of another. The last explanation is a grievance 
generally voiced by Muslim scholars. 
This points out, while each one of those explanation touches 
upon a specific aspect of reality, none of them by itself grasp 
the core of the problem. The roots of the problem lie in the 
shaping of the Muslims as a minority and the socio-economic 
structure of the community. 
14 
K.D. Sharma (1987), for his field work postulated 
three hypothesis. 
(i) The higher stage of education, the lesser is the 
participation of Muslims. 
(ii) There exist some elements in education programme whicn. 
discourage Muslims from taking advantage of educational 
opportunities in an equal measure with non-Muslims. 
(iii) The social and economic conditions of the Muslims 
community tend to restrict to greater extent the utilisation of 
educational opportunities by its members than by non-Muslims. 
Sharma found that the co-efficient of equality at the 
primary and the higher secondary levels for Muslims were 74.0% 
14. Shrama. K.D., in Kareem, Abdul, " Education and Socio-
economic Development", Ashish Publication, New Delhi, 1988. 
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and 23.6% respectively. This implies the large drop out rate 
among them. Long distance between home and school. poor study 
facilities at home, non availability of institutions in their 
mother tongue etc are the discouraging educational facators 
identified by the author. Socio-cultura1 taboos also effect 
Muslims enrolment in educational institutions. This include:-
(a) The belief that there is an existence of a concerted attempt 
by the government to impose upon Muslims the majority culture 
through which educational programmes are offered. 
(b) The feeling against the prevailing bias against Urdu. 
(c) High cost of schooling and high rates of unemployment among 
the educated youths. Muslim boys were more favourably placed than 
Muslim girls. so far as educational attainment are concerned. 
According to Sharma, the most important factor for the 
educational and economic backwardness was the absence of a middle 
class leadership which function as a link between the upper ana 
the lower strata of a community. He suggests that the inclusion 
of religious teaching in the curriculam would pave way for 
active participation in educational activities by the Muslim 
community. 
15 
S.K. Ghosh (1984). points out that the educational gap 
between Hindus and Muslims have been wide and continues to 
reflected in the result of competitive examination. He has quoted 
Basheer Ahmad Sayeed, a former judge of the Madras High court. 
who says that only 10% of Muslim men and less than 0.5% women 
were literate in 1971. This would mean that less than 6% of the 
15. Ghosh, S.K,, "Muslims in Indian Democracy". Ashish 
Publication, New Delhi. 1984. 
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Muslim population was literate although the figure at that time 
was 30% for the entire population. 
Ghosh argued that very few Muslim students continue their 
education beyond school, and that most of those who do so become 
unfit for competitive examination because of the kind of 
education they receive in Madarsas and schools conducted by 
Muslims for only Muslims. So the Muslims share in high government 
appointment is so small. 
He quotes A..R. Sherwani , who in his report "Muslim in IAS' 
published in the Hindustan Times says that according to the civil 
list of IAS on January 1, 1972, out of 2,825 IAS officers 125 or 
4.5% were Muslims. On January 1979 out of 3,633 there were 115 or 
3.2% Muslims. In his report published in the Hindustan Times 
"Muliffls lag behind in education", Sherwani says that on January 
1, 1981. out of 3,883 IAS officers the number of Muslims was 116 
or just 3%. For the reduced proportion of Muslims in the IAS. I 
think Muslims themselves are responsible. 
Sherwani continues " The Muslims have been badly neglecting 
the education of their children. The Muslim students who appeared 
for the class X board examination in Uttar pradesh and Delhi, 
just about 3% were Muslims. Obvciously the proportion of Muslims 
cannot be higher in the IAS and other government services. Muslim 
leaders should make efforts to bring the Muslims forward in 
education so that the largest minority in India may get their 
due share of government jobs on merit. 
Ghosh states that the reason for the poor representation of 
the Muslims in the IAS is not that they are discriminated against 
but that too few of the compete. He says that it is the habit of 
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some Muslim leaders and vote catching Hindu advocates, to resist 
in maintaining that Mulims are systamatically discriminated and 
quotes the figure how few Muslims are selected. But they never 
tell how many Muslim had in fact applied, and how does their 
ratio of success compare with the overall ratio. In fact the 
tragedy is that Muslims on their own do not make any effort to 
improve their lot. 
16 
Saxena (1989) . reports about the enrolment of Musiini 
students in various classes in Moradabad district for the year 
from 1972 to 1980, that percentage of Muslims in Moradabad town 
is 58% where as in the entire district it was 38%. The ratio of 
Muslim student in 1977-78 for the classes I, II, VIII. X. XII. 
B.A.. and M.A. was 22%, 16%, 13%, 16%, 14%, N.A., N.A.. During 
197 9-80 it was 21%. 22%, 19%, 16%, 10%, 12%, 10% respectively. 
The reason identified for poor enrolment of Muslim students in 
Moradabad town was the location of educational institutions which 
are located in Hindu dominated areas. 
He further states that the result of class X Delhi Board 
examination 1978 exhibit that the pass percentage and the 
percentage of first divisioners for the whole group was 67% and 
11% whereas for the Muslim it was only 46,7% and 6,4% 
respectively. According to his information out of the total Ph.Ds 
awarded by all the universities during the last 30 yea.rs Muslims 
share was 1.3% in 1951-60, 2.72% in 1961-70 and 3.50% during 
1971-80. A survey of 660 schools of Delhi affiliated to Central 
Board of Secondary Education discloses that out of 54754 students 
16. Saxena, N.C., "Public Employment and Educational Backwardness 
Among Muslim in India", in "Religion State and Politics in 
India", By Moin Shakir, Ajanta Publication, 1989, p. 155-197. 
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who appeared in 1979 examination only 945(1.72%) were trie 
Muslims. The over all pass percentage of the Muslims was better 
in Hindi medium schools but the number of first divis loners was 
higher as compared to Urdu medium schools. It appears that the 
spirit of competition is lacking in urdu medium schools or 
standard of teaching is also not up to the mark. He further 
states that in 1980, 25307 appeared from various colleges of 
Delhi University to get a Bachelor's degree out of which 1.47% 
were Muslims. In B.Com., B.Sc. and Engineering, their percentage 
in Delhi University was 1.35%, 1.30%, and 1.04% respectively. 
In a survey of 9 Inter colleges of Rampur town which has 
72% Muslims and 28% non-Muslim population, the performance of 
students who appeared in the intermediate examination 1982, 
indicates that the number of students appeared were 731(197 
Muslim and 534 non-Muslims) out of the total Muslim students 89 
passed examination and 2 secured first division. It appears that 
remaining 106 Muslim students either did not appear or failed in 
the examination whereas on the other hand 344 non-Muslim students 
passed the examination and 40 secured first division. It appears 
that the non-Muslim students give better performance in the 
examination. With regard to merit position he hold that for the 
last fe;w years no Muslim candidate secured a position in the 
merit list of class X and XII examination conducted by Centra] 
Board of Higher Education. In the merit list of class XII for 
1983 examination, out of firts 70 students a Scheduled caste 
candidate got 51st position but there was no Muslim name in the 
first 70. 
Hamdard Education Society conducted an all India survey of 
ol 
430 Muslim managed schools and 44 Muslim managed degree colleges. 
The survey report indicate that the percentage of enrolment of 
non-Muslim student in such schools and colleges has risen from 
3.7% at tiie primary level to 59.6% at the. graduate level. A 
similar study was conducted in Bijnour district which has 37% 
Muslim population also indicates that in all India managed 
schools the majority of the students are non-Muslims. 
Saxena hold that Muslims are ten times more educationally 
backward than other communities in the country. Educational 
backwardness is the root cause of their economic backwardness. 
Muslim scholar consider the influence of western culture and 
modern education as a threat to Islam. That is why many Islamic 
institutions including Darul-uloom. Deoband and Nadwatul U1ema. 
Lucknow, have excluded English from their syllabi. Some orthodox 
Muslims even refuse to send their daughters to English-medium 
schools as they feel that Muslims educated in English medium 
schools lose their identity. He further states that some Muslims, 
who have done well in trade and commerce do not regard education 
as a worthwhile instrument. Their concentration in skilled job 
has made them indifferent to modern education as it does not 
bring them any immediate economic benefit. 
Saxena has held Muslim leadership responsible for the 
educational and economic backwardness of the community. Muslim 
leaders are obsessed with non issues like the status of Aligarh 
Muslim University, Muslim personal law and Urdu. They have paid 
little attentionn to setting up of educational and technical 
institutions for eradicating illiteracy. Referring to 
discrimination against Muslims, he says incidents of discriminat-
ion are not common. Muslims lack sufficient educational 
qualification and enterprise. However he reports Muslim 
individuals imagine that they would be rejected in the employment 
market on the ground of religion and, therefore, do not concentr-
ate on developing talent. The Muslim educationist have denied 
allegations of discrimination against the community in the 
employment and quotes Mr. Sherwani as having said that Muslim and 
Hindu secular leaders have been telling Muslim that they "are not 
getting jobs because of discrimination. We Indians are the most 
discriminating people of the earth. The aggarwal Bania 
discriminates against Gupta Bania and Sajupari Brahmins against a 
Kanyakubj Brahmin and so on. But the position is that Muslims are 
not even giving anyone a chance to discriminate against them in 
services. 
Saxena says wherever Muslim share territory with other 
communities like Egypt, Nigeria, Malaysia and Indonesia. Muslims 
have remained far behind in education, industry and scientific 
profession than Chinese and Chiristians. The condition of Muslims 
in those countries where they are in a minority is worse. In 
Thailand, the Philippines, Mauritius and the Soviet Union Muslims 
live below poverty line. 
He argues that Muslim have to change their outlook. If they 
are not going to change then they will continue to suffer from 
communal and social degeneration. The Muslim leaders have to take 
initiative for setting up more schools and educational 
institutions in the Muslim dominated areas. The major thrust for 
upliftment has to come from the community itself. The government 
can help the community in a limitd way by providing grants to 
Muslim managed schools and colleges. Teaching in government, aided 
schools should become absolutely secular so that Muslim a{3athy is 
ovrcome. Text books should also be purged of anti-Musiim 
propaganda. There is the need for the setting up of a forum where 
the government, voluntary organisations and Muslim intellectual 
can meet the review the economic and social position of Muslims. 
17 
M.K.A. Siddiqui (1989), in his study of Calcutta city 
found that Muslims constitute around 15% of the total population. 
roughly 60% of the rickshaw pullers, 90% of bidi-rollers. 100% of 
the embroidary workers are Muslims, and their disproportionately 
heavy concentration around economically marginal occupation and 
safe distance from lucrative professions and jobs, as also from 
better educational institutions speak a lot about the state of 
their economy and society, over three-fourths of them live m 
sluras. 
Muslims account only 2.21% of the total number of enrotmerit 
in schools and less than 0.50% in colleges and other institutions 
of higher education. The percentage of dropouts from class V to X 
is calculated from the primary level. The extremely insignificant 
educational endeavour of the community is evident from the fact 
that out of a total of 411 High schools in the city. only a 
little over a dozen have been established by Muslims. The schools 
established or catering to the needs of the Muslims with rare 
exceptions are qualitatively far below the standard. 
He reported that over 75% of the Muslim students in schools 
come from households with very low levels of income and they v.ere 
17. Siddiqui, M.K.A. . "Muslim Education in Calcutta". in ' Tne 
Muslim Situation in India", edited by Iqbal Ansari. sterling 
publishers. New Delhi, 1989, p. 98-102. 
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not fortunate in respect of their father's educational level. 
61.58% of whom were either illiterate or had a negligible 
background of education. 
18 
A.P.Kareem (1988), analysed the educational performance of 
Muslim community in Kerala on comparative basis that is in 
comparison with that of the Christian and the Ezhava communities. 
These three communities form about equal proportion in the 
proportion of Kerala. Of these three communities, the Christian 
community has ascended to the highest place in terras of 
educational achievements. The Ezhava community is also not much 
behind. By organised efforts they fought successfully against 
social and economic handicaps and have risen significantly in 
education. In contrast, the Muslim community lagged much behind 
and still remains educationally backward. His findings further 
revels that educational backwardness is greater in Muslim 
dominated TalukasCdistricts) than the others. 
Abdul Kareem has also reported very high rate of dropouts 
among Muslim students as compared to others. Furthermore. his 
analysis regarding the performance of Muslim students in the 
S.S.L.C. examination reveal that total niimber of students who 
passed examination with first class was 17,538 out of which 1336 
were Muslim students and 5341 were Christian students. The most 
interesting feature is that in most of the Muslim dominated 
Malabar region the performance of Muslim students was poor. The 
educational backwardness of Muslim was also highlighted in a 
report of the socio-economic survey of caste communities in 
18. Kareem, A.P., "Education and Socio-Economic Development'. 
Ashish Publication, New Delhi, 1988. 
Kerala. prepared by the bureau of economic and statistics m 
1968. According to the report illiterates among Muslims were as 
high as 54.87% and only 0.63% were S.S.L.C. holders. In respect 
of higher university education they almost drew a blank. In 
contrast the christian community had gone far ahead in university 
education even among women. 
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Iqbal Ansari (1989), hold the view that Muslims creativity 
is firmly visible in different areas except education. Muslims 
attribute this to lack of opportunities and motivation. With 
regard to the lack of motivation for formal education the author 
has listed a number of factors like lack of certainity about 
their survival with dignity, feeling of discrimination, imperfect 
understanding of Islam, escapist religious leadership, and 
movements, lack of any sense of mission and destiny etc. The 
author has also made various suggestions with respect to the 
total life style of the Muslims as well as modification of 
Muslims attitude toward education as well as with the 
introduction of scientific orientation of courses at school 
levels. Moreover, establishment of more schoolos and reservation 
of seats in schools and colleges, review of syllabi and 
curriculam programmes of traditional religious institutions etc. 
20 
Nejatullah Siddiqui (1989), raises some important question 
which are concerned with the educational and economic 
backwardness among the Muslims. The question is that do they 
enjoy equal opportunity or do they face discrimination? Are they 
19. Ansari, Iqbal, "The Muslim Situation in India". Sterling 
Publishers, New Delhi, 1989, p. 88-97. 
20, Siddiqui, Nejatullah, "The Muslim Situation in India: Some 
observation'. in "The Muslim Situation in India" edited bv 
Ansari Iqbal, Sterling Publishers, New Delhi. 1989. P. 
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entitled to some special measures to be taken by the state for 
their uplift and educational advancement? Do they have the drive. 
the initiative and the motivation to forge ahead dspite heavy 
odds. 
On the one hand the Muslim leader's and observer claim that 
they face discrimination in both the public and private sector. 
in relation to employment and other opportunities. On the other 
hand the communal Hindu organisation reject this view and instead 
complain about undue favour being shown to Muslims. The fact 
remains. however that their share in jobs is far below than 
their population ratio. Their detractors ascribe this to their 
lack of qualifications rooted in their educational backwardness. 
In education again the same scenario is repeated. Muslims 
complaints of discrimination are countered by the charge of lack 
of initiative and preservance which again something to do with 
their poverty. 
While discussing the economic aspects of the Muslims 
Siddiqui suggests that economimc uplift is not entirely depend on 
jobs in the public sector, it is also important to guide them to 
the many ways of self employment from the one-man handicrafts to 
the mechanised factories. No effect at the economic uplift of e 
community can succeed if it passes by the peasonatary and the 
under-employment rural labour. 
21 
According to Imtiaz Ahmad (1987J, in recent years there 
has been a heated debate over the causes of Muslims educational 
deprivation. Among the different explanations two are 
21, Ahmad, Imtiaz, "Educational Development of Hinorit ie in India 
: future Perspective " , Educational Planning and 
Administration. Vol.1, No.2, 1987, p. 196-209. 
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particularly prominent. One explanation is that they have been 
slow to take advantage of the vast educational development of the 
country due to their religion or a minority psychology. The 
other explanation is that it is due to invidious discrimination 
to which they have been subject as a minority community. 
According to Ahmad, the data on Muslim representation in 
educational sphere are not in a consolidated form. Much of what 
we know and can say on the subject is based on fragmentari1y 
collected evidence which is both disparate and sketchy. They 
represent only certain broad tendencies. But it is clear from all 
the available studies that Muslims are educationally deprived and 
under-represented and are not responding adequately to 
contemporary educational development and expansion. For instance, 
apart from elementary and secondary levels where their situation 
is slightly better, the percentage of Muslim representation at 
High school and Intermediate levels is roughly one-third to one-
fourth of what it ought to be in terms of their share m the 
total population. Furthermore, the drop out rate among Muslim 
students is significantly higher than non-Muslims taken as a 
whole. Finally, the Muslim student do not score as well as others 
in the examination. 
About the perception of discrimination Imtiaz Ahmad says 
that even though the reasons for educational deprivaton which 
characterizes Muslims are rooted into the socio-economic 
structure of their community, but the Muslims are usually prone 
to seeing it as a reflection of discriminatory treatment. This 
tendency is due to the lack of reliable data and feeling of 
hostility toward them by the majority community. It appears 
oH 
almsot natural to them that an average Hindu should discriminate 
towards them in matters like admission and evaluation, etc. 
Personal experiences and the emphasis on Hindu Cultural symbols 
in the public media and other sectors of life also often 
reinforce their feeling that they are running an unequal race. 
Finally. the feeling owes itself to the myth of democracy that 
the ideal state of things is one where all social communities are 
represented in all sectors of life in proportion to their 
population. To them equality and fair play mean equality for the 
whole group on the basis of its community rather than individual 
equality based on some kind of merit. Absence of an adequate 
number of Muslims in the educational sector thus becomes in their 
eyes a clear proof that the system is weighted against them. 
However, there are no definitive studies which allow to 
assess whether Muslims are as a minority community subject to 
discriminaiton. The perception of discrimination will also lead 
withdraw! from education. Even if it is assumed for the sake of 
argument that there exists discrimination, this does not solve 
the real issues. For one thing .there is no society anywhere m 
the world where minority communities, religious as well as 
others, are not subject to some discrimination. Second. 
apprehension of discriminatory treatment would be tenable if 
Muslim educational profile provided scope for such discrimination 
to be practised at all. 
22 
N, Jayaram (1990), holds the view that on the basis of 
22. Jayaram, N., "Ethnicity and Education: A Socio-Historica1 
Perspective on the Educational Backwardness of Indian 
Muslims". Sociological Bulletin, Vol. 39, No. i&2, March-
September. 1990, p. 118-27. 
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data availatble on the educational situation among the Muslim in 
India, it can be stated that at the high school and higher level 
the Muslims are at least three to -four times behind other 
communities.The enrolment of Muslim children in primary school is 
generally poor, even in those areas where the Muslims constitute 
a majority. By and large a significant majority of those enrolled 
in Muslim managed schools or urdu medium schools wherever such 
schools exist, the enrolment of Muslim girls is extremely low. 
Moreover, the drop out is significantly higher among Muslim 
students as compared to their non-Muslim counterparts. 
Muslims are reported to have one of the lowest literacy 
rates in India. The most conservative guestimates put it at 
around 10% and the most liberal at around 23% , within the 
community, the male female literacy ratio is said to be a 
staggering 20:1. 
Jayaram, further state that having lagged behind other 
religious communities for decades, the Muslims find it extremely 
difficult to compete with non-Muslims who have established a lead 
by taking advantage of the new opportunities as soon as they were 
thrown open. In his opinion no systematic effort has been made 
either by the government or the Muslim leadership to convey to 
the community either the historical causes for its educational 
backwardness today, or the need for and the means of emerging out 
from its present educational impasse. Thus, they believe that 
they are being discriminated. Discrimination on religious grounds 
in a communal scenario as prevails in India cannot be entirely 
ruled out. But, the Muslims perception of discrimination as the 
role or primary explanation for their educational backwardness 
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can only result in self deluding despair. The immense 
responsibility of carving out a progressive world view in order 
to draw the Muslim into the mainstream of national life and 
ensure their progress within it lies with the leadership of the 
community itself and the quintessential element of this 
progressive world view has to be modern education. 
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Anis Ansari(1992), has reported that Muslims in India 
constitute one of the most backward sections of the society, 
along with the neo-Buddhists, and Schedule Castes and Tribes, 
etc, in terms of both the educational spread and the quality of 
performance. The New Education Policy 1986 justifies this fact 
and declares that greater attention will be paid to the education 
of these groups in the interst of quality and social justice. 
According to Ansari different causes of educational 
backwardness of Muslim community can be summarised as follows: 
1. Religious orthodoxy and cultural ethos of Muslims. 
2. Muslim perception of discrimination in job. 
3. Feeling of irrelevance of modern education to their present 
occupational roles. 
4. Sense of insecurity due to communal riots. 
5. Lack of competitive spirit in urdu medium schools. 
6. Little stress of Muslim leaders to reduce the educational 
backwardness of the community. 
7. Migration of educated middle class Muslim to Pakistan. 
He further states that the main reason for relatively low 
income level of Muslim households was their heavy concentration -
23. Ansari, Anis, "Educational Backwardness of Muslims", Economic 
and Political weeklv. Vol. 27. No.42. October 17. 1992. 
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in les3 remunerative occupations. A very low percentage of Muslim 
household i3 engaged in professional adminsitrative and clerical 
jobs and a high percentage is dependent on husehold-based cottage 
industries. Muslims are very poorly represented in the top 10% of 
the population. Thus the under representation of Muslim in 
educational sphere can be explained to a large measure by the 
small size of social stratum among them. 
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A.R.Sherwani (1992) holds that the Muslims in Uttar 
Pradesh are about two or three times behind others at the primary 
levle. At the middle level they are three to four times behind 
others. At the high school level they are four to five times 
behind others. At the high school level they are four to five 
times behind others. Finally at the higher secondary level, the 
extent of Muslim backwardness is five to six times as compared to 
rest. Thus, naturally at the graduation level Muslim would be 
around six to seven times behind others. 
He has also reported variations from state to state. For 
instance at the class X level,in Uttar Pradesh Muslim seems to be 
about five times behind others while in Bihar and Madhya Pradesh 
Muslim seem to be only about three times behind others.In Haryana 
& West Bengal Muslims seem to be about seven times behind others. 
In 1947, in High School Board Examination in North India, 
about 350 thousand students appeared in the examination and ot of 
these abaout 35 thousand, about ten percent were the Muslims as 
against their proportion in total population about 12.5%. Muslims 
were slightly behind others in education at this level during 
24. Sbexwani, A.R., So bad as all that. Link, March 15, 1992, 
P.13-15. 
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this period. In the first decade after independence the number 
of all students appearing for the same Board Examination doubled 
to about 700 thousand but the number of Muslim increased slightly 
from 35 thousand to about 40 thousand. However, the proportion of 
Muslim came down 10% to only 6%. In the second decade the total 
increased to about 1.5 million. Muslims number also increased to 
about 50 thousand, just about 3.3% of total. In the third decade, 
the total had crossed three millions and Muslims increased to 60 
thousand, just about 2% of the total. 
Since then Muslims have tried to keep pace with others. The 
present position roughly is that out of about six million 
appearing for the Matricualation Board Examination in North India 
about 150 thousand are Muslims, just about 2.5% of the total. 
According to their proportion in population (12.5%) they are 
still roughly five times behind others at the crucial level. 
However, they have maintained the extent to their educational 
backwardness at the same level but they have still not started 
climbing up. 
Sherwani raises the question that what is the reason that 
Muslims are not coming forward in education at the same speed as 
the others. For this he blames the Muslim community itself. 
25 
Sharif Abu Saleh has quoted the NSS data for (1987-88) , 
that present information about the levels of education achieved 
by males and females according to religious categories. It was 
found that in rural areas Christians are more educated as 
compared to others. Similarly, among all religious categories 
25. Sharif, Abu Saleh, "Socio-Economic Differentials among 
population of various Religions", Muslim India, No. 140, 
August 1994, P. 377-78. 
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males are comparatively more educated. While illiteracy among 
Muslim men is 58%, it is 51% among the Hindus and only 34% among 
the Christians. For females, respective percentages of illiteracy 
is 76%, 75%, and 43%. Christian retain their lead even in higher 
education categories, for example, 9% of Christian males and 8% 
of females are secondary educated, whereas the figures for the 
Hindus and the Muslims males and females are 5.7% and 1.7% and 
3.4% and 0.8% respectively. Further while negligible proportion 
of Muslim females and 0.6% of Muslim males are found in graduate 
and above categories, these proportion are 0.2% and 1.2% for 
Hindus, and 1.5% and 1.8% for Christians. 
The male illiteracy in urban areas are only 19%, 25%, and 
42% for Christians, Hindus and Muslims respectively and female 
illiterates are 23%, 42%, and 59% respectively. Literacy retes at 
the Secondary Education level in the same order are as follows: 
20%, 17% and 8% for males and for females 21%, 11%, and 4% . 
Higher educated proportions are relatively better among 
Christians and Hindu males, B% each but only 2.3% Muslim males 
are reported to be graduate and above. The achievement among 
female, 5.5% among Christians, 4.2% among Hindus and only 0.8% 
among Muslims. Thus in terms of all the socio-economic 
parameteres discussed above Muslims are relatively worse off than 
the Hindus and Christians in both rural and urban areas of the 
country. 
26 
Arif Hassan (1993), has stated that in the absence of 
reliable data it is very difficult to sketch out the 
26. Hassan, Arif, "Educational Backwardness of Muslims in India", 
Journal of Objective Studies, Vol,5, No.l, January 1993, 
P. 142-53. 
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Socio-economic and educational profile of Muslims in 
India. But the information from macro and micro 
studies suggest that the community suffers from a 
number of disadvantages and special measures are 
required to bring them with the rest of the 
population. 
The data collected by the Ministry of Home 
Affairs, New Delhi, for a study on minorities and other 
weaker sections in the country in 1981 reveal that the 
percentage of Muslim enrolled in different levels of 
educational institutions are quite poor. The rate of 
enrolment decreases as the level of education advances 
from primary to the higher level. 
He further report that among the 42 districts 
of Bihar, the districts which have higti concentration 
of Muslim Population also have poor literacy rate and 
where the percentage of Muslim populations is low are 
relatively better. 
A number of reasons have been attributed for 
the educational backwardness of the Muslims in India. 
Some believe that the community has been the victim of 
discriminatory implementation of the various 
development schemes resulting in the deprivation of 
many benefits to them. Other explanation is that 
6a 
Muslims are themselves to be blamed for it as they do 
not avail the benefits of the development programmes 
and schemes due to their conservation, social and 
cultural values and their tendency to remain aloof 
from the main stream of national progress. Some other 
scholar hold that the traditional Islamic educational 
institutions (i.e. Maktab and Madarsa) which attract a 
large number of Muslim students at the gross root 
level. While these institution function effectively 
and provide necessary religious education, they do not 
prepare adequately their students for the available 
job market which could have helped them in improving 
their economic status. Most of the graduates of these 
institutions either return back to their family 
profession or take up teaching jobs in similar 
institutions on a poor salary. According to Arif, 
Muslims are educationally backward and they are not 
responding adequately to the expansion of educational 
facilities in the country. One of the important reason 
of their backwardness is weak economic base. This has 
resulted into vicious circle of poverty, unemployment, 
illiteracy conservative attitude and lack of interest 
in education. The long term and short term programme 
of action suggested by National Policy on Education 
(1986) are not properly introduced or implemented. To 
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overcome the educational backwardness, Muslims in some 
parts of the country such as in Kerala and Tamil Nadu 
have established ther own schools which are organised 
and run on the pattern of government schools. Similar 
efforts are needed in other states. Omar Khalidi 
27 (1995) , has explained the general causes of 
educational backwardness of Muslims in India. The 
first explanation asserts that Muslims are far behind 
in modern education because of their rigid adherence 
to traditional religious values. They place greater 
emphasis on sending their children to Madarsas/ 
Maktabs, the traditional religious schools, instead of 
sending them to institution imparting modern 
education. They prefer Madarsas because their fear is 
that their children would turn atheist or irreligious 
if they attend secular or missionary schools. 
The second explanation is the policy of 
delibrate neglect of the community by the state in the 
form of recurring discrimination against Muslim 
educational institutions in financial and legal 
matters or administrative obstruction. But there are 
no empirical surveys, no systematic studies or 
statistics recording instances to establish a pattern 
of discrimination against individual Muslims in 
27. Khalidi, Omar, "Indian Muslims since 
Independence" Vikas Publications, New Delhi, 
1995, p. 105-120. 
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education. On the basis of the premise that the 
minority face some form of discrimination, it can be 
assumed that some form of discrimination at certain 
level exist and will always exist. 
The third explanation concern the problem of 
biased text books and the cultural environment of the 
schools perceived to be responsible to inculcate Hindu 
culture among Muslims pupils which tends to keep them 
away from schools. Most text books for Hindi and other 
regional languages, History and Social Studies are in-
undated with Hindu mythology, biased versions of 
medieval Indian history, and misrepresentation of 
Islam and Muslim historical figure leading to Muslim 
alienation and in extreme cases to withdrawl from 
schools. 
Another explanation suggests that a large 
number of Muslims hailing from the middle class 
migrated to Pakistan from UP, Bihar, Central India and 
West Bengal. The remaining Muslims were rendered 
leaderless as a result of migration to Pakistan. So 
the majority of the Muslim population of these states 
is still backward. 
However, all these factors as stated above 
seems to be responsible for educational backwardness 
SH 
of Muslims but the primary reason for the lack of 
interest in education among them is the economic 
condition of the community. 
Khalidi further hold that most Indian Muslim 
in India today consist of working classes, the 
landless agricultural labourers in rural areas, and 
artisans and craftsman and other daily wage earners in 
urban areas. The education requires a sizeable 
investment of time, energy, and resources. In the 
absence of all these things they do not motivate 
towards education, 'Even when free education is 
provided to them, the working classes are still 
unwilling to take it, as the expenditure of energy and 
time that the pursuit of education entails may still 
mean a loss of wages one could earn during the time 
spent in school. Long term investment in education is 
of little attraction to people seeking immediate 
pay-off. The lack of interest in education is also 
true among the Muslim artisan class as it feels that 
formal education leads to nothing more than a clerical 
career, whereas, according to Muslim artisans, if 
their children learn their craft, they are likely to 
earn significantly more than a clerical position 
promises. 
6a 
2 8 Sudhamahi Regunathan (1995) reports that a 
Survey Conducted by the Delhi Sarva Sikha Abhiyan in 
Matia Mahal, Delhi found that a very large number of 
male illiterates among the Muslim Population, while 
their female counterparts were either educated till 
class XII or were graduates and Postgraduates. The 
trend is quite inverse and comes as surprise 
everywhere else it is common to find more female 
non-literates and few male learners. The number of 
male literates is 19,611 while the number of female 
literates is 15,795. Out of a total population of 
about 29,000 males and 25,738 females. It was found 
that in many families, the man of the house is the one 
who wants to learn to read and write. His children and 
wife are educated. Equally, there are instances where 
the daughters are graduate or even teaching in Public 
Schools but their brothers are drop-outs having 
studied only till class II or class V at the most. 
28. Sudhamahi, Regunathan, "Literate Wives, 
Illiterate Husbands", The Hindustan Times, 
October 10, 1995, p. 16. 
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CHAPTER - 4 
ECONOMIC PERSPECTIVE OF MUSLIMS IN INDIA AFTER 
INDEPENDENCE : 
It is an established fact that economic 
backwardness leads to educational backwardness and 
educational backwardness leads to economic 
backwardness. Indian Muslims constitute a vital 
proportion of the nation, are victims of social, 
cultural, educational and economic backwardness. 
\Li.^ <[mtiaz Ahmad (1975) , hold that there is a 
widely held belief in many circles that Muslim have 
remained largely unaffected by the process of economic 
development and social change that have been taking 
place in the country and their general economic 
condition has been deteriorating. (The researcher on 
the basis of his own observation submit that the 
situation has considerably changed from 1975 as pointed 
by Mr. Ahmad]. The explanations offered for the 
economic backwardness of the Indian Muslims and their 
failure to derive benefits from the developmental 
programmes however varies. There are those, and this 
include a large number of Muslim theologists, who claim 
that the Muslims as a group have been the victim of a 
latent and invidious discrimination and this 
1. Ahmad, Imtiaz, "Economic and Social Change", in 
"Muslim in India", edited by Zafar Imam, Orient 
Longman Publication, New Delhi, 1975, p. 231-55. 
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discriminatory orientation of the government and those 
charged with implementing the development schemes has 
acted benefitting from developmental planning for the 
same extent as the others. K.L. Guaba (1973), quoted by 
Imtiaz Ahmad hold that there are others who maintain 
that the chief reason for the Muslim failure to cash on 
economic development is rooted in the community's 
conservative social and cultural ethos and the acute 
minority complex of its members reinforced by a 
separatist psychological and religious orientation. The 
question that the economic condition of Muslims had 
deteriorated progressively is questionable. The pattern 
of economic change among the Muslim population has not 
been uniform throughout the country and there are 
significant divergences both in the way they have 
responded to the changes and the consequences of these 
for the different segment of the population. 
The system of economic stratification among the 
Muslim evolved out of their political domination during 
the medival period which was basically feudal in 
character. The central pivot of the system was 
constituted by the landed aristocracy and other social 
and economic classes were largely tied to this landed 
aristocracy through a network of feudal relationship 
around an economy based on land. 
The abolition of Zamindari and Jagirdari system 
of land ownership cut at the very root of the power and 
prestige of the landed aristocracy and brought about an 
immediate deterioration in its social and economic 
condition. The deprivation caused by the abolotion of 
Zamindari and Jagirdari system have been as severe as 
it turned out to be because the Zamindari and Jagirdars 
were a rich class with very substantial income. 
However, the deprivation was so great because they were 
generally not given to taking up gainful employment and 
supplementing their Jagir (land) incomes with earned 
incomes. Muslim landed aristocracy has substantial 
assets but these assets essentially consisted of 
jwellery and personal effects like clothing 5 furniture 
and land and houses in their Jagirs or in urban areas. 
The jewellery, furniture and some fixed assets like 
land and houses had to be sold. The compensation paid 
to them was, however, to be spread over a considerable 
period of time and the instalments tended to be so 
small that they were easily consumed with little 
thought of the future and families were often hard put 
to both ends meet. On the whole, therefore, the 
economic and social consequences of the abolition of 
the Zamindari system on this section of Muslim 
aristocracy were quite devastating and produced a 
dramatic decline in their Socio-economic position. 
73 
Equally devastating were the consequences of 
Zamindari system for the small landlords. This section 
of the Muslim landed aristocracy has either been edged 
out of the rural social structure or has been forced to 
join the ranks of the peasantry, but neither of these 
two shifts has necessarily brought about an improvement 
in its general economic condition. Alternative 
employment has been out of the question as even the 
younger ones were hardly trained for any vocation, and 
though some of them did have the opportunity of 
education at school level, very few of them had pursued 
college education and obtained university degree. The 
chances of employment for these small Zamindars and 
their generally untrained sons were in fact \ very 
slender and this was more so in the context of 
retrenchment in government departments and industrial 
establishments. 
The third section of Muslim landed aristocracy 
comprised of those families who also participated in 
the urban sector of the society a number of whose 
members went in for higher education and sought 
employment in cities. They continued to wield some 
influence even in the present time and by virtue of 
this succeeded in obtaining employment and new status. 
Those who did not take to urban employment entered the 
field of trade and commerce. They started hotels, bus 
/4 
services, flour and rice mills, and saw mills etc. They 
established new associations and succeeded in securing 
nomination to state assembly seat etc. On the whole the 
impact of Zamindari abolition on this class of Muslims 
was marginal. 
The Muslim peasantry is the largest single 
section of the Muslim population in the country. Quite 
a large number of them are artisans and menials who do 
participate in agricultural activities during the busy 
agricultural season but their primary occupation is 
non-agricultural. But a majority of Muslims in these 
areas are peasants or agriculturists in the true sense. 
They engage in cultivation as their primary occupation 
and agriculture provides the mainstay of their 
subsistence. 
The artisans and menials were an essential 
component of the feudal economic and social 
stratification system. They were tied to the economy of 
land with the Muslim landed aristocracy as the nucleus 
of their economic activities under this system, the 
artisans and menials exchanged their goods and services 
for payments in kinds from landed aristocracy. The 
immediate consequence of Zamindari abolition system 
upon the artisans and craftsman producing consumption 
or luxury type of goods was drastic. In the first few 
years after independence there seems to have been a 
/D 
progressive decline in their economic condition and the 
market for their products almost totally disappeared. 
However, renewed interest in traditional handicrafts 
and expansion of the market for home made items, both 
at home and abroad has once again improved the 
prospects of Muslim artisans. 
The menials show the much more vary pattern or 
response to the economic changes. The abolition of the 
Zamindari system had already affected them adversely by 
undermining their chief source of patronage in the 
rural areas. The tandency of younger members of this 
class to migrate to the urban areas in search of 
employment opportunities have further contracted the 
demand for their services. The expansion of trade and 
commerce in urban areas has led to an increase in the 
demand for their services and the income they command. 
The growing demand for goods and services handled by 
them and the increase in the prices of commodities and 
services have improved the economic condition of all 
the menial groups in the urban areas. The butchers of 
North India probably are the best example of new found 
prosperity of some of the million groups in the urban 
areas since independence. Wealthiest men in some of the 
towns of Eastern and Western Uttar Pradesh are butchers 
and their considerable prosperity is of relatively 
recent origin. They have established cold storages, 
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rice and flour mills, hotels etc. It generates only 
marginal economic and employment opportunities but it 
has enabled them to acquire new status in the society. 
(This is the beginning to distort the traditional 
system of social stratification and rank order which is 
resented by the traditional superior social groups). 
The feudal system had given rise to a class of 
people who had come to lead a more or less parasitic 
existence upon the Muslim landed aristocracy. This 
class included distant relatives, servant and other 
dependents, who prior to independence had by and large 
depended upon the support of the Muslim landed 
aristocracy. After Zamindari abolition this class of 
Muslim was left without any means of subsistance and 
suffered an immediate economic decline. The only way 
the could face the challenges of the changing economic 
position was by entering the labour force as labourers 
and unskilled workers. The members of this class have 
had few opportunities to enter the labour market and to 
cash upon the employment potential thrown open by the 
expansion of industries and the demand for unskilled 
industrial workers. Generally backward state and 
allmost total lack of education, this section of 
Muslims have found physical mobility to an area outside 
their home towns and this had greatly restricted their 
opportunities for gainful .emp^ O^j^ E^Os^ '^r^ SHld unemployment 
''' :\<jc, IStQ. 
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is rampant among them. In feudal towns they have mostly 
started small tea-shops and their economic decline 
continues. 
During the Muslim political dominance large 
percentage of Muslims were engaged in state employment. 
However, this section did not constitute an urban 
middle class as its pre-eminent position in the 
employment sector owed itself largely to its position 
in the feudal social hierarchy. Urban middle class 
among Muslims developed during the British period. 
Urban employed middle class was not uniform throughout 
the country and the attraction for urban professions 
and occupations varied significantly from region to 
region according to the economic backgrounds, social 
characteristics and the educational response of the 
Muslim groups. The size of the educated middle class 
among the Muslims greatly declined as a result of the 
partition. The tremendous employment potential offered 
by that country, particularly after the post-partition 
turmoil had subsided, must have motivated members of 
this class to cash in on the favourable situation 
there. Some of the young man of this class continued to 
migrate to Pakistan, and very recently to middle east 
coUiitryiis in search of jobs. The flow of the members of 
the employed middle class to Pakistan and North East 
countries has certainly reduced the size of the group. 
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but this is some extent closely linked with its 
prospects in India. Such evidence as is available 
suggests quite clearly that the prospects of this 
class have declined over the years. The Muslims 
themselves believe that this decline has been largely 
due to a silent discrimination practised against them. 
The economic implications of the decline of the 
educated of the urban middle class is self evident, it 
implies that the Muslim middle class continues to 
remain relatively small and its expansion is taking 
place at a considerably slower rate than that of the 
country's middle class as a whole. Pershaps, the most 
direct social consequence of the decline of the urban 
educated class as a result of the reduction in 
employment opportunities for Muslim has been a growing 
indifference towards education among the younger 
members of this class. They are unwilling to invest 
their time money and energy in receiving education 
merely as a luxury consumption unless it brings them 
economic benefits by way of employment and possibi-
lities for improving their life prospects. They find 
that Muslims entering trade and commerce are doing 
well despite a low educational level. Consequensely, 
they tend to conclude that it would be better for them 
to enter trade and commerce rather than invest their 
73 
resources and time in receiving higher education in 
the hope of subsequent employment. Many parents 
belonging to the educated middle class now encourage 
their children to enter trade and commerce after 
nominal educational preparation rather than opt for 
advanced education. There has been a growing disparity 
in the education of boys and girls. The education of 
girls has been spreading quite rapidly and parents 
have begun to educate their daughters at least upto a 
certain minimal level. This is partly due to the 
changing social attitudes and partly on account of the 
growing conception of education as a source of 
security for a girl in a situation where affinal kin 
cannot be expected to provide for her in the event of 
misfortune, desertion or divorce. The obvious 
implications of this has been that girls are quite 
frequently better educated than boys, resulting in a 
situation where a girl is faced with the prospect of 
remaining unmarried until she can find a boy as well 
educated as her or of setting down with a man who may 
be less educated than herself. 
Trade and commerce provided important economic 
opportunities and a fairly large commercial class had 
evolved among the Muslims. The expansion of the 
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economy has increased the volume of trade and commerce 
and added to the prosperity of the Muslims trading and 
commercial groups. Muslim also seem to be doing well 
in small scale industries. However, their level of 
technology is relatively low. Taub, who has made a 
special study of small scale industrialists, found 
that Muslims were the only successful small scale 
industrialists in Orissa, and a similar situation has 
been found to exist in the coastal areas. In Kerala, 
the Muslims have been doing well in the ship building 
industry and in Maharashtra and Gujarat several 
successful production unit are owned by the Muslims. 
Several of the towns and cities in the Eastern and 
Western districts of Uttar Pradesh are characterized 
by small scale industrial enterprises owned by 
Muslims. 
Mushirul Hasan (1989)^, hold that Muslims have 
been at the lowest rung of the ladder in terms of the 
basic categories of socio-economic indicators of 
development. Except for isolated instances, they have 
owned large scale industry or business and are 
generally found lacking in high entrepreneurial 
2. Hasan, Mushirul, "Indian Muslims : Insecurity, 
economic aspirations and identity", Social Action, 
No. 2, Vol. 39, April-June, 1989, New Delhi, 
p. 131-36. 
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traits. There is not a single Muslim house among the 
50 top industrial groups, while at the lower end of 
the scale most Muslims are poor and backward. There 
are only four Muslim-owned units among 2,832 
industrial houses. 
The benefits of various government schemes, 
aimed at improving the lot of the weaker sections, 
have not accured to Muslims. Of the houses alloted by 
the state governments to lower and middle income 
groups, only 2.86% went to them, of the licences 
issued for fair, price shops, only 6.9% were awarded 
to the Muslims. Finally Muslim account for only 0.25% 
of the tangible benefits extended to the artisans by 
the Khadi and Village Industries Commission. The 
co-operative sector has fared no better. Of the loans 
advanced by financial institutions only 3% of those 
between Rs. 50,000 and 1 lakh went to Muslims, of 
those between 1 and 2 lakhs less than 2% were received 
by Muslims, and of those between Rs. 2 and 10 lakhs, 
the figure was under 1%. 
This shows that the Muslims have not succeeded 
in availing the loan facilities and the benefits of 
various governmental schemes aimed at the overall 
improvement of the weaker sections of the society. 
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Muslims also present a grim picture of their under 
representation in employment. The causes of their 
under recruitment are a subject of much dispute. 
Muslim settle for discrimination as a convenient 
explanation. But much of the problem in Uttar Pradesh 
and Bihar is the consequence of the depletion of the 
Muslim middle classes in the aftermath of partition 
and the abolition of urdu as a language of administra-
tion. Apart from fear of discrimination, also the 
virtual abandonment of urdu has made it difficult for 
a great many Muslim candidates to take competitive 
examinations for government posts. The cause of urdu, 
which has been a victim of communal bigotry and 
linguistic jealousy, is thus not only central to the 
cultural identity of the Urdu speaking Muslims but 
equally crucial for their material advancement. 
•a 
Imtiaz Ahmad (1987) . report that the income 
level of Muslim and Hindu respondents covered in a 
National Sample Survey of Socio-economic Conditions 
of the Muslims in 35 districts distributed over 14 
states and the Union Territory of Delhi shows that the 
percentage of income of Muslims and Non-Muslims below 
3. Ahmad, Imtiaz, "Educational Development of 
Minorities in India : Future Perspective", 
Educational Planning 6 Administration, Vol. 1, 
No. 2, 1987, p. 202-205. 
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Rs. 250 was 57.1 and 44.5. Between Rs. 251-700 it was 
29.7 and 25.9 and above Rs. 701 it was 13.2 and 29.6 
respectively. 
The occupational Distribution of respondents 
shows that in low, low middle, middle, upper middle 
and high occupations the Muslims percentage was 32.3%, 
30.8%, 21.6%, 14.6, 0.7% respectively. The percentage 
for Non-Muslim community was 23.0% 33.2%, 11.9%, 
27.4%, 4.4% respectively. 
A study of the socio-economic structure of the 
communities living in Bangalore city shows that the 
mean income level of Muslims was Rs. 540 per mensum 
which has lower than the mean income of the total 
sample studied. The main reason for relatively low 
income level of Muslim households was their heavy 
concentration in less remunerative occupations. For 
instance, only 13.1 percent Muslim households surveyed 
were engaged in professional, administrative and 
clerical jobs as against 30.7% Hindus, 29.5% 
Christians and 45.4% Jains, Again, 32.8% Muslims were 
engaged in household based cottage industries as 
opposed to only 8.4% Hindus. Only 7.1% Muslims had 
graduate degrees as against 17.2% Hindus. On the basis 
of these available data the following points can be 
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inferred (i) The per capita income of Muslims is much 
below the average (ii) The distribution of income in 
the Muslim community shows much less disparity and 
variation than is true of Hindus, (iii) The Muslims 
are very poorly represented in the top 10% of the 
populations, (iv) A significant percentage of Muslims 
are self employed in relatively low income generating 
occupations, (v) While they are poorly represented in 
the top 10% of the income and occupational pyramid, 
their share in the bottom three decile groups is also 
less than their share in the population. 
Thus it is clear that social strata which are 
likely to exploit educational opportunities because of 
an orientation towards the professions and government 
service is too small. Therefore, the under 
representation of Muslims in the educational sphere 
can be accounted for to a considerable extent by the 
small size of social stratum among them whose members 
would in normal course go in for education as a normal 
activity. As the economic prosperity of the lower 
social strate of the Muslim increases through general 
economic development, it would be possible for the 
Muslims belonging to that social strata to send their 
children to school. It is also possible that in the 
first flush of economic prosperity the children among 
55 
the artisan and manufacturing class of Muslims may be 
exposed- to religious education and only later they may 
take to secular education on an any increased scale. 
Further rise in their economic standing may not only 
encourage them to keep their children at school longer 
but also to send to them secular schools. 
Tahir Beg (1989) , hold that the Muslims have 
negligible influence on the process of economic 
development of the country. A massive part of Muslim 
work force seems to have taken shelter in the low paid 
unorganised cottage industry sector-showing a trend of 
isolation from the economic mainstream and scientific 
and technological advancement of the country. Muslim 
employment in the public sector is highly 
disappointing. A simple of 73 commercial departments 
and enterprises of the public sector shows that there 
were only 6 director (1.2%) out of total 48.4. A study 
quoted by Ebrahim Sulaiman Seth reveals that out of 
6,465 directors of Public limited companies only 110 
were Muslims with only 8 among the Managing Directors. 
Muslim presence in the private corporate 
4. Beg, Tahir, "Economic Development of Indian 
Muslims : Some Strategic Options", in "Muslim 
situation in India"^ edited by Iqbal Ansari, 
Sterling Publications, New Delhi, 1989, p. 
116-125. 
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sector is negligible. The four sample of Private 
limited companies shows that the total number of 
Directors of these sample companies taken together was 
2,421. The number of Muslim Directors was 33 including 
4 Civil servants (Roughly 1 Percent). The sample of 8 
private limited companies, i.e. Tisco, Texmaco, 
Mafatlal, Calico, Mahindra S Mahindra, Orkay, J.K. 
Industries and Indian Explosives shows that Muslim 
share in executive cadre was 4.1%, Nil, 0.68%, 1.48%, 
3.3%, 3.63%, Nil respectively, in supervisory cadre it 
was 5.6%, 0.3%, 1.72%, N.A., 2.25%, 3.0%, 2.28%, 2.73% 
respectively and in workers cadre it was 10.30%, 4.4%, 
3.53%, 10.2%, 5.02%, 11.9%, 4.51%, 7.09% respectively. 
The employment of Muslims as senior officials in a 
sample of 13 Private Limited companies was 59 out of 
the total 4,913, forming roughly 1 per cent. The share 
of Muslim enterprises in large and medium scale 
industries is absolutely nonexistent. Syed Shahabuddin 
states that there are only four units owned by Muslim 
industrialists, in a group of 2,832 industrial 
establishments owned by large corporate units, each 
with sales of Rs. 50 million and above. 
Muslim employment in small scale and Cottage 
Industry Sector is not distressing as is in the case 
of corporate sector. According to a reasonable guess, 
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there are 14,000 Muslim owned small and tiny 
industrial units out of a total of 600,000 of these 
Muslim owned units, 2,000 may belong to the small 
category with a capital outlay of more than Rs. 
20,000 and less than Rs. 20,00,000. There are dozen of 
locally specialized handicrafts established and 
perfected by Muslim artisans at place like Aligarh, 
Ferozabad, Banaras, Meerut, Saharanpur, Moradabad, 
Bhiwandi, Jaipur, Delhi, Lucknow, Bhadoi, Calcutta, 
Agra etc. According to a survey of the Aligarh 
District out of a total of 1,448 small scale manufac-
turing units, Muslim owned only 158 units representing 
a share of 10.6%. It is a common guess that the Muslim 
employment in the small scale sector in other cities 
is not much better. 
The Muslim participation in agriculture sector 
is also not so comparative. A study conducted by the 
Institute of Social and Economic Change (ISEC), 
Bangalore, covering 245 villages in the Tumkur 
district of Karnataka state, reports that among the 
households owning agricultural lands only 5 percent 
were Muslims as compared to 21 percent Schedule Castes 
and 67 percent caste Hindus. Only 41% Muslims of the 
Tumkur district are engaged in cultivation as compared 
to 77 percent of caste Hindus, 52 percent of Schedule 
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Castes and 65 percent of Scheduled Tribes. The 
remaining proportion of the Muslim population, i.e. 59 
percent, is engaged in rural economy as labourers, 
artisans, traders, professionals and salaried workers. 
The picture emerging from this study can be regarded as 
representative of the whole country. Abolition of 
Zaraindari system have drastically reduced Muslims 
participation in agriculture. A very big majority of 
rural Muslim comprises landless labourers, artisans and 
low salaried workers. 
The report of Muslim employment in government 
administrative services shows that out of the total 416 
secrataries including Joint 5 Additional Secretaries of 
the Central Secretarial, only 6, i.e., roughly 1.5% are 
Muslims, of the total 3,883 I.A.S. officers in 1981 
only 116 i.e. 3% are Muslims. There are only 50 Muslim 
IPS Officers in 1981 out of a total 1,753 i.e. (2.8%). 
Out of the total 374 candidate selected for combined 
Defence Service Examination 1983, only four were 
Muslim. 
Muslim employment in Banking Services is 
absolutely non-existent. Out of the total 14 manager in 
the Reserve Bank of India there was no Muslim and under 
the Principal Officers out of total 27 there was only 1 
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Muslim. The Muslim share in the Board of Directors of 
21 Public Sector Banks and financial institutions, out 
of the total 698 directors, only 10 are Muslims. 
As far as future projection of the structure 
of Muslim employment is concerned it is not expected to 
be appreciably better. Rather, it may even get worse, 
if the same trend is followed. The gradual shift has 
been noticed from Aligarh and Ferozabad, where they 
were owning a large share but now the situation is 
opposite. Due to this they are forced to become simple 
daily wage earners of salaried working class in small 
units, mostly owned by non-Muslim businessman. Other 
things remaining the same, the downward trend is likely 
to continue with the result that a greater percentage 
of Muslim human capital will have to seek shelter in 
the unorganised self employment service sector leading 
to greater misery and poverty in cultural 
deterioration, in both absolute and relative terms. 
K.G. Munshi (1989)^, in his study of Hyderabad 
city found that per capital income in India in 1986-87 
was Rs. 781.5, i.e. Rs. 63.2 per month per head but for 
the sample study it was Rs. 698.3 for the said period, 
5. Munshi, K.G., "Socio-Economic conditions of Muslim 
in India"^ in "Muslim situation in India", edited by 
Iqbal Ansari, Sterling Publication, New Delhi, 
1989, p. 132-35. 
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i.e., 57.1 per month per head. From this it can be 
said that Muslims have a low standard of living and 
per capita per month figures of income are much lower. 
It is due to (i) Glaring inequalities of income of 
persons. (ii) Relatively higher number of persons 
engaged in unorganised sector having casual type of 
work, resulting into irregularity of income flows. He 
reported that according to the Seventh Five Year Plan, 
Vol. I, for 1984-85, proportion of population below the 
poverty line was 27.70 in proportion of population 
below the poverty line was 27.70 in urban areas. For 
the Muslims at Ahmedabad, the said proportion was found 
to be 43.9. 
The occupational structure of Muslims of 
Ahmedabad shows that about 60% were engaged in 
self-employment of various types and 40% had services 
with employers. Out of the service class 42% were 
having secured services and 58% unsecured jobs. Out of 
persons having secured job. 85% were in the public 
sector and 15% in the private sector. In the casual 
type of work, the majority were found to be migrants 
from other districts or other states. For the self 
employed persons, the major source of finance was 
borrowing against mortage of valuables. In the 
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unorganised sector, 85% of the persons were illeterate 
15% had literacy upto the secondary level only. Thus it 
can be assumed that there is a direct link between 
school dropouts and the number of person seeking jobs 
in unorganised sectors. 
N.C. Saxena (1989)^, hold that over 70% of the 
Muslims in India live in the rural areas and are small 
medium farmers or self employed artisans, of the 
remaining 30% who live in the towns roughly 80% to 85% 
are skilled workers, tailors, petty businessman, small 
manufacturers or are engaged in traditional industries 
like Bidi-making, perfumery block making etc. Thus only 
a small sector of the total Muslim population looks 
forward to government employment through higher 
education and competitions. Thus their proportion in 
government and private jobs is very less. 
The Muslims share in Government Jobs shows 
very poor representation. In Income Tax I during 
1971-80, out of the total 881, there were only 27 
Muslims (3.06%), in Railway Traffic and Accounts 
Service during 1971-80, out of total 415, there were 11 
Saxena, N.C. "Public Employment and Educational 
Backwardness Among the Muslims in India", in 
"Religions, State and Politics in India", by Moin 
Shakir, Ajanta Publication, New Delhi, 1989, 
p. 168-175. 
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Muslims (2.65%], in 1317 Banks Branches, out of total 
1,13,762, there were 2,479 Muslims (2.18%), in 105 
Central Government Officer in 13 states, out of total 
75,915, there were 3,346 Muslims (4.41%), 876 state 
Government offices in 13 states, out of total 8,26,669, 
thee were 49,718 Muslims (6.0%), in 168 Public Sector 
undertaking in 13 states, out of total 4,76,972, there 
were 51,755 Muslim (10.85%). 
The Muslims 'percentage in Central Government 
State Government, Central and State Public Sector 
undertakings in class I executive cadre, was 1.61%, 
3.30%, 3.19%, for class II supervisory cadre 
(technical) it was 3.00%, 4.48%, 4.30% for class III 
supervisory cadre (non-technical) was 4.41%, 4.62%, 
12.14% for class I workers it was 5.12%, 6.35%, 10.46% 
respectively. 
For class III jobs in Public organisations the 
Muslims percentage in Banks, Central Government, State 
Government, Public Sector undertakings, private 
enterprises was 2.12%, 4.41%, 4.63%, 12.14% and 2.28% 
respectively. For class IV Jobs this percentage was 
2.13%, 5.12%, 6.35%, 10.46%, 7.93% respectively. 
The Muslims percentage of Inspectors, Sub-
Inspectors, Head Constables and Constables in U.P. 
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Police was 1.77%, 4.41%, 7.40%, 7.45% respectively and 
for P.A.C. this percentage was 4.00%, 6.80%, 5.79%, and 
4.90% respectively. The representation of the 
minorities in U.P. State Services as on 1980 for class 
A, class B, class C and class D posts was 3.53%, 5.30%, 
7.10%, 9.15%. As the percentage of other minorities in 
U.P. is negligible so these figure refer mostly to the 
Muslims. 
A sample study of Karnataka Government 
Officers shows that: out of a total of 1,87,479 
employees 17,254 (9.2%) were Muslims. In the police, 
Muslim representation at class I to IV levels was 3.6%, 
8.9%, 8.5% and 8.9% respectively. 
The number of the Muslims in certain services 
of State Government of West Bengal as on 1977 was as 
follows: IAS and IPS, 1.28%, West Bengal Civil Service 
(Executive and Judicial), 2.59%, Calcutta Corporation, 
10.38% Police Department 6.41%. 
From the Annual Reports of 82 Public Sector 
undertakings of the Central Government it was revealed 
that out of 449» Directors, only 21 (4.2%) were Muslims 
and out of 13,916 Senior Officers, only 321 (2.31%) 
were Muslims. 
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Muslims representation among the Judicial Officers in 
some of the States was as follows in 1981 : Andhra 
Pradesh 9.48%, Assam 20.00%, Bihar 8.74%, Gujarat 
8.74%, Haryana 6.25%, Karnataka 7.21%, Kerala 7.63%, 
Maharashtra 3.09%, Orissa 0.76%, U.P. 5.59%, West 
Bengal 3.11%. 
Data collected from 145 private enterprises in 
33 disticts of 12 states which shows that Muslim share 
in supervisory non technical jobs and in the category 
of workers was respectively 8.28% and 7.93%. Their 
share in technical supervisory post was only 2.49%. 
Omar Khalidi (1995)"^ hold that no statistics 
are available to show the number of Muslim Peasants and 
workers involved in the agricultural sector or the 
number of Muslim factory workers engaged in the 
industrial sector. No statistical data exists anywhere 
about the per capita income, expenditure, savings, 
employment, underemployment, and unemployment rates, 
living conditions, ownership of housing and lands, and 
the like. Information that compares the employment and 
non-employment pattern of various groups and 
communities is also conspicuous by its absence. 
7. Khalidi, Omar, "Indian Muslims since independence", 
Vikas Publication, New Delhi, 1995, p. 53-91. 
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He states that in the absence of primary 
empirical data, the information on the participation of 
Muslim in different sector is based on the census 
surveys, sociological studies, Muslim voluntary 
organisations and Journalists etc. 
The participation of Muslims in agricultural 
sector shows that the Muslim peasantry is the largest 
segment in the Muslim community in the country. Not all 
Muslims living in rural areas are necessarily 
agriculturalists. A large number among them are 
artisans and menials who do participate in agricultural 
activities during the busy portion of agriculture 
season but their main occupation is nonagricultural. 
A number of factors have affected the 
agricultural sector but majority of the Muslims 
remained unaffected from these advancements except the 
impact of Green Revolution in Western Uttar Pradesh. 
The Muslim peasantry is concentrated by and large in 
the rice growing areas where traditional agriculture 
still dominates and they did not get the situational 
advantage that has brought economic prosperity to the 
areas located, in the green revolution zones, and its 
economic condition has, therefore remained largely 
unaffected. The available data suggests that the 
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positive impact of agricultural modernization has been 
limited to rich peasants who had both the initial 
capital to adopt the new techniques of farming as well 
as the enterprise to experiment with them. Unlike the 
rich peasants, the poor and middle level peasants have 
not been able to take much advantage of the progress in 
the agricultural equipment or better quality seeds to 
increase their production". There has not been a 
noticeable change in the agricultural techniques 
employed by these peasants and this has constrained 
small and medium peasants to take to other part-time 
jobs in many areas in order to supplement their income 
from agriculture. 
The 43rd round survey of National Samples 
Survey Organisation, (NSSO) conducted during 1987-88, 
shows that about 44% of Hindus undertake agricultural 
occupations as opposed to only 36% of Muslims. However, 
22% of rural Muslims undertook non-agricultural and 
non-labour occupations as opposed to only 12% Hindus. 
Nevertheless, over the one third of both religious 
populations work as agricultural/manual labourers in 
rural areas. 
In some states the percentage of Muslims in 
non-agricultural occupations is much higher than the 
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national average. A study conducted by the Institute of 
social and Economic change, Bangalore covering 245 
villages in Karnataka district of Tumkur in 1982 
indicated that as much as 59% of Muslims are engaged in 
non-agricultural occupations such as labourers, 
artisans, menials, professionals and salaried workers. 
Only 41% of the muslims were in direct cultivation. In 
Andhra Pradesh, a 1989, study showed a staggering 82% 
Muslims in Non-Agricultural occupations. In UP and 
Bihar there is a greater percentage of Muslims in 
agricultural occupations. Thus, the medium and small 
peasants have had to take resource to economic 
activities outside the agricultural sector in order to 
improve their lot. Agricultural development of the last 
four decades has not benefitted these classes as has 
been the case with the rich peasants. 
The occupation and work participation of 
Muslim shows that in urban areas, whereas 47% of Hindus 
are employed in regular wage/salaried occupations in 
organised sector, only 29% of Muslims are so employed. 
A majority of the Muslims are self employed, 53% of 
them as opposed to 36% of Hindus are self-employed in 
urban areas. The structure of employment and work 
participation rates (WPR) for various religious groups, 
by sex and residence (rural or urban) shows that the 
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WPR for males in both rural and urban areas for all 
religious categories are fairly high. The WPR among 
urban Muslim females is as low as 11% while this rate 
is 16% for Hindus and 24% for Christians. Similarly, 
the rural WPR for females is only 20% for Muslims, 
while it is 34% and 37% for Hindus and Christians 
respectively. The WPR among urban Muslim male is 49.1% 
while this rate is 52.0% and 48.9% for Hindus a 
Christians respectively. The rural WPR fpr male is 
54.2% for Hindus and 50.5% for Muslims. The 
distribution of employed persons by category of work, 
shows that over 53 and 60 per cent of male and female 
Muslims respectively, in urban areas and 59 to 68 per 
cent of males and females respectively, in rural areas 
are self employed. This percentage is substantially 
lower for both Hindu and Christian males and females in 
urban areas. On the contrary the Hindus and Christian 
share in regular worker category is substantially 
higher for both males and females in urban areas. It is 
46.4% and 27.7% for Hindu males and females 
respectively, 53.4% and 51.5% for Christian males and 
females respectively, while it is only 29.9% and 15.7% 
for Muslim males and females. The employment of Muslims 
in regular wage/salaried jobs is marginal. This present 
a very dismal picture especially for Muslim females 
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since their WPRs are very low to start with and only a 
few of them are in regularly paid jobs, one possible 
reason for this may be the lack of education among 
Muslim women. In the casual workers category, the 
Muslim share of employment is comparable to other 
religious categories. 
Compared to the dismal picture in the big 
businesses, Muslims are somewhat better in the 
ownership and workforce of the small scale industries. 
In Uttar Pradesh Muslims specialize in the brassware, 
pottery, carpets, woodwork, handprinted textiles, Zari 
S Silk embroidary etc. In Bihar, Muslim are found in 
large numbers as silk and handloom weavers. Bhiwandi, 
Maharashtra's powerlooms are owned predominantly by the 
Muslims. In Andhra Pradesh, Muslims specialize in Bidri 
works and woollen carpet industry and, in Karnataka 
Muslims specialize in Bidriware, silk rearing, and toy 
industry. In Jaipur, Rajasthan many Muslims are 
involved in lapidary work, Gujarat's textile crafts 
involving block and screen printing employs a large 
number of Muslim group. Apart from the artisans, 
Muslims are involved in other industries such as bidi 
making. It is estimated that out of 900,000 
bidiworkers, 80% are Muslims, yet no Muslim was found 
to be one of the top bidimakers in 1989. Many Muslim 
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are involved in trade. Muslims are found as owners and 
workers in, agarbatti (incense sticks) manufacturing, 
glass industry of Ferozabad, and locksmiths in Aligarh. 
Muslim employment in private sector is poor. 
Lack of Muslim presence in various Ministries 
and their departments, semi government agencies, 
nationalised banks, and the like has been documented by 
various agencies and individuals, some even appointed 
by the state to look into Muslim complaints of 
discrimination. The National Minorities Commission and 
the Gopal Singh Panel both reached the conclusion that 
Muslim share in the state employment is far below their 
population percentage, as low as 4.41% in Central 
Government Services. 
The Indian Air Force (lAF) and the Indian Navy 
recruits on the basis of educational qualifications, 
exams, and tests. The lack of Muslims in army officer 
ranks, the lAF and the Naval forces is probably a 
function of low Muslim educational standard than a 
policy of deliberate exclusion through a discriminatory 
policy. Muslim backwardness in education means less 
Muslim recruitment through competitive examinations 
conducted by the various military schools as seen by 
the poor showing of Muslims in the Defence services 
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examinations results of 1983, 1986, 1991, and 1992. In 
each of the cases Muslim, percentage was a little more 
than one percent. Like the armed forces, Muslims are 
not found proportionate to their numbers in law 
enforcement agencies such as the state police. Central 
Reserve Police Force (CRPF) or armed constabularies. Iri 
1964 paul Brass found Muslims to be only 7.6% of the 
Indian Police Service cadre in U.P., it remained 
practically the same for all ranks 7.14% nearly two 
decades later in 1981 according to Muslim India. The 
figures of 1993 show that in U.P.'s in famous 
provincial Armed constabulary (PAC), Muslim are only 
4%, in the CRPF only 5.5% and 6% in RAF, according to 
usually knowledgeable India Today. In May 1993, it was 
reported that there are 1120 Muslim Police personnel in 
Delhi out of a total 50,934, in Haryana a mere 271 out 
of 28,718 total. It is significant that there are no 
Muslims at all in Union Home Ministry's two sensitive 
departments. Intelligence Bureau (IB) Research and 
Analysis Wing (RAW), according to the confession of the 
Central Minister of State for Home Affairs. 
Abu Saleh Sharif quoted the NSS (1987-88)*'^ data 
of land ownership. It shows that relative landlessness 
is more among Muslims. 35% of Muslims as opposed to 
only 28% of Hindus are landless. Hindus also have a 
t8. Sharif, Abu Saleh, "Socio-Economic differentials 
among populations of various religions" NSS 43 
Round, 1987-88. Muslim India. 140. August. 1994. 
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relative advantage in owning land in large size class. 
While one fifth of Hindus own 5 acres or more of land, 
only one tenth of Muslims belong to this category. The 
NSSO data relating to . the monthly per capita 
expenditure (MPCE) for both rural and urban population 
of India shows that there are substantial differences 
in levels of living between rural and urban areas and 
among the different religions in urban India. The 
relative difference between the Hindus and Muslims is 
marginal in rural areas but the difference is 
considerable in urban areas. While 53% of Muslims fall 
into the category of less than Rs. 160/- MPCE, this 
percentage is only 36% among Hindus. At the higher per 
capita expenditure classes the proportion of Hindus is 
considerably larger. It may be recalled that most of 
the Muslims is urban areas are self employed as opposed 
to a majority of Hindus who are employed in the 
organised/salaried sector. It is likely that the levels 
of income generated by self employment is substantially 
lower than the average income originating from the 
organised sector. The christian population both in 
rural and urban areas has a relatively better 
distribution of the MPCE. 
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CONCLUSION AND SUGGESTIONS 
The present chapter deals with conclusion and 
suggestions. The analysis of the reported studies 
reveal that the social scientist as well as other 
scholars and intellectuals have manifested very serious 
and judicious concern towards the educational, economic 
and social aspects of backwardness among the Muslim of 
the country. 
Thinkers have highlighted various causes and 
problems differently with their own perspectives or 
approaches and have made tengible suggestions. Some of 
them have traced the historical background regarding 
the backwardness of the Muslim's while others have 
expressed their disagreement with the common belief 
that Muslims are backward countrywide. 
Muslims during the middle of the 19th century 
after the revolt of 1857 were pushed behind 
educationally, politically economically as well as 
socially. The higher classes of the Muslim community 
submerged into the lower and middle social, political 
economic "and social strata of the society because 
Western English education became the criteria for 
recruitment in government jobs. 
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Muslims were basically opposed to western 
English education thus remained confined to their 
traditional educational set ups through Maktabs and 
Madarsas. Muslim rejected western educational pattern 
due to the rigidity and Orthodoxy of their religious 
belief and a feeling that English education which the 
Britishers had brought shall imperil their religion. 
Muslim fundamentalists and theologists were not in 
favour of embrassing or accepting English medium 
education and thus also propogated among the masses 
that English education endangered their religion. 
Moreover, during the same period English Missionaries 
to a great extent succeded in the conversion of the 
people and made violent and vulgar public attacks on 
both Hinduism and Islam. It thus resulted in great 
aversion and antagonism the Muslims towards English 
educational system. It can thus be inferred that other 
factors were also responsible for the educational, 
economic, political and social backwardness of the 
Muslim community. Furthermore, the Britishers also 
exhibited indifference and lack of interest towards 
adequate and satisfactory provision of education for 
the Muslims which further added, to their overall 
backwardness. 
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At the same time unfortunately majority of the 
Muslims on account of their low economic position and 
poverty were not in a position to send their children 
to towns for education, thus remained confined to their 
traditional Madarsas and Maktabs. 
With the passage of time however, the 
enlightened and educated social workers of the Muslim 
community became aware about the value and importance 
of English medium education based on rationality and 
scientific principles. Thus a beginning in this 
direction started in 1863 when Mohammadan Literacy 
Society was founded at Calcutta. The society guided and 
encouraged the upper and middle classes of the Muslim 
community not to oppose rather to accept western 
English education. They thus, initially to some extent 
could succeeded in transforming the traditional and 
orthodox outlook of the members of the community. 
Sir Syed Ahmad Khan (1817-1898) regenerated the 
attitude of courage among the Muslims by preparing them 
to accept and adopt modern education and to change 
their outlook and give up their negative attitude 
towards material prosperity and social status in the 
society. Thus in (1875), Sir Syed Ahmad Khan, 
established the MAO Col lege at Aligarh. The chief aim of 
lOb 
the college was to educate the Muslim youths in science 
through the medium of English but in an Islamic 
environment and thus it became the first modern 
educational institution in Islam in India. The college 
started by Sir Syed Ahmad Khan had its impact on the 
Psyche of the elites and educated Muslims and thus by 
the end of 1931-32 the enrolment of the Muslim youth 
started spreading which ultimately to some extent 
Produced Positve result as far as their educational, 
Political and Socio-economic aspect of life were 
concerned. 
Partition of the country, unfortunately, also 
very heavily taxed educationally, politically and 
socio-economically millions of the Muslims of our 
motherland because fairly a good number of educated, 
middle and business enterprenual class as well as 
politically clever and conscious Indian Muslims 
migrated to Pakistan leaving behind their poor 
co-religionists. Consequently on account of the 
concerted efforts and remedies of the educationally and 
politically enlightened members of the community who 
remained in India, Very small percentage of the Muslims 
came forward and educated their children through 
English medium schools. Thus, on account of these and 
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other reasons the Muslims of the country remained and 
are still lagging behind in comparison to the majority 
community as far as their overall perspective of life 
is concerned. 
Some thinkers have expressed their disagreement 
with the common belief that Muslims were and are 
backward in their socio-economic sphere of life. 
Omar Khalidi hold that various segment of 
Muslim Community have experienced differential rate of 
economic growth or decline, some peasants and rural 
workers have prospered due to their location in the 
green revolution areas; while those located in the paddy 
cultivation areas have stagnated or declined. 
Furthermore, Muslims have done better in the small 
scale industry, traditional handicrafts produced by the 
artisands and thus the socio-economic position in the 
sciety has positively improved. 
Imtiaz Ahmad has stated that urban centeres of 
handicrafts industry such as Moradabad, Ferozabad, 
Lucknow and Hyderabad provide adequate testimoney to 
the growing socio-economic prosperity of the Muslim 
artisans. The craft they specialized where units 
recently being kept live more out of a sense of respect 
lOS 
or special custom and familial obligation by a few 
members in a family. Today entire family have taken to 
it and the pressure of work has become too great for 
some specialist that finding family labour inadequate, 
have recruited and trained outsiders in the craft to 
meet the growing demand of the market for their goods. 
Seeing their growing success, it would be a fallacy to 
suggest that the Muslims have done badly in small scale 
industries or that commercial class had deteriorated in 
any way. 
It is also claimed that the British system of 
economic development, administration and education 
affected both Hindus and Muslim hailing from lower 
social economic strata and embraced Islam remained 
backward. Thinkers have also expressed that Muslim were 
backward in some particular region of the country and 
not throughout the country as they were ahead of Hindus 
in North-western Provinces and Oudh and English Schools 
in conservative Muslim town flourished more than those 
in Hindu town like Ayodhya. 
Some of the important causes for educational 
backwardness of the Muslims as highlighted by the 
thinkers are as under^^Mohammadan Parents in general 
first prefer to impart religious education to their 
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children and initially send them to Madarsas or Maktabs 
to learn Arabic and Theology of Islam and thus they 
enter school later. 
Keeping in view the advancement in science and 
technology in the current era it is suggested that 
educated and enlightened members of the community 
should come forward with some such balanced learning and 
teaching programme so that the children of the 
community do not remain confine to sacred learning 
alone if they want to achieve overall development and 
prosperity in their life. 
2. Muslim student leave school at an early age because 
of the financial constraints and thus fail to get 
adequate education. 
Keeping in view the rising trend of cost of 
living and limited per capita income, it is proposed 
that the Muslims should make efforts to earn maximally 
through legitimate means. Furthermore, they should 
also limit the size of their families because as in the 
present time it has become very difficult to properly 
maintain large size of the families and to provide the 
sound education. It is also suggested that the Muslims 
should adopt family planning measures to achieve the 
I I U 
objective and should not link them with religion if 
they want to obtain socio-economic and educational 
upli ftment. 
3. Muslims hold a feeling that they have lesser 
opportunities in job market hence they prefer to 
enter in small skilled or unskilled jobs rather 
than education. 
Keeping in view the prevailing psychosis that 
Muslims have lesser opportunities in job market, it is 
proposed that professionally qualified and 
educationally enlightened Muslims as well as 
non-Muslims should interact among themselves and work 
jointly to remove such misgivings from the uneducated 
and less aware Muslims of the society. 
4. Muslim artisan class feel that formal education 
leads to nothing more than a clerical career 
whereas their children after a mastering their 
craft are likely to earn significantly more than a 
clerical position. 
Keeping in view the feeling of the Muslim 
artisan's class that formal education leads to nothing 
more than a clerical career, it is proposed that the 
educated Muslim and enlightened social worker of the 
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community should make concerted efforts to educate and 
remove such unfounded and unrealistic conception from 
the minds of this class of the Muslim community, 
otherwise it is apprehended that they would not 
progress educationally as well as economically. 
5. Landless labourers feel that investment in 
education clearly means a loss in the family 
income. 
Keeping in view the feeling of landless 
labourers, it is proposed that economically well off 
and educated farmers and traders, businessman and shop 
keepers should contribute and raise funds as Zakat and 
establish some welfare society. The aims and objective 
of the society should first be to identify bright 
students of the community or class and offer them some 
scholarships in the form of financial assistance. 
Secondly in case if some landless labourer on account 
of some emergency needs financial assistance, the same 
should be extended to him on the condition that he 
would return the money in instalments in specific time 
period without any interest. At the same time some 
members of the society be deputed to remind the person 
and collect the loaned money. It is expected such step 
to some extent would result in changing their feelings 
m 
towards education. 
6. Lack of incentive toward education. 
Keeping in view the lack of incentive towards 
education it is proposed that the educated Muslim 
elites and social workers as well as the youths of the 
community in their spare time with missionary spirit 
should accept the challenges in enlightening and 
educating about the usefulness of education to such 
member of the community who manifest less or least 
inclanation towards education so that some incentives 
towards education may be generated among such members 
of the community. 
7. Lack of educational institutions in Muslim 
dominated areas of township. 
It is proposed that at least basic educational 
institutions either upto middle or upto high school 
level be established in Muslim dominated areas so that 
the fundamental aim of education may reach to such 
Muslim masses who on account of such unhealthy attitude 
and fear complexes restrain their children from 
schooling. It is further suggested that economically 
well off Muslims should raise funds for the 
establishment of such school in Muslim dominated areas. 
Moreover, in the achievement of the objective, Muslim 
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educationist and leader as well enlightened non-Muslims 
should come foreward to help them in getting all the 
required or needed assistance from the government. 
8. Absence of Muslim leadership in providing 
educational guidance. 
It is proposed that educationally enlightened 
with secular background or approach Muslims as well as 
non-Muslim personalities should first make affords to 
minimize the growing misconception. Furthermore, they 
should seek help from the government to get reservation 
in admission for muslim students. Particularly in 
professional courses of studies. 
9. Lack of interaction among the children hailing from 
the educated and uneducated class of the community. 
It is proposed that the educated members of the 
community should not discourage their children to 
interact with those children who are hailing from the 
uneducated class of the community. Furthermore, the 
educated as well as social workers of the community 
within their zone or areas should occasionally 
encourage and organise open extra curricular 
activities. It is expected that such opportunities of 
interaction to some extent may succeed in creating 
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awareness about the importance of education among those 
children belonging to the uneducated class of the 
community. 
10. Educational institutions in the country are mostly 
located in Hindu dominated areas. 
It is suggested that educationally enlightened 
and secularly based Muslims as well as non-muslim of 
the society should join hands in curbing the fear 
psychosis and the prevailing mutual distrust from the 
minds of such Muslims who hesitate in sending their 
wards to such educational institution which are located 
in Hindu dominated areas. It is also suggested that the 
authorities of institutions and district administration 
should keep strict watch S provide adequate security to 
non-Hindu students at the time of any emergency or 
disturbance. At the same time secular forces within the 
vicinity of the institution should also come forward in 
the event of crisis to protect the children belonging 
to the Muslim community or non-Muslim community. 
11. Muslim Scholars consider the influence of western 
culture and modern education as a threat to Islam. 
It is suggested that such Muslims scholars who 
consider western culture and modern education as a 
US 
threat to Islam should be persuaded to have free and 
frank discussion or exchange of views on ticklish 
issues with such members of the community who have 
received modern education and are in contact with 
western culture as well as having sound and deep 
knowledge about Islam. This expected that such contact 
would help in minimizing misconception. 
12. Muslim traders and businessman do not regard 
education as a worthwhile instrument for economic 
prosperity and social status. 
It is suggested that the educated Muslims 
engaged in trade and business should provide guidance 
and encouragement to such businessman and traders who 
feel that investment in education is not worthwhile, by 
putting forward their own and others experiences and 
examples. They should try to convince them that in how 
many ways a properly educated person can improve his 
trade and business and can enhance economic investment 
and gain social status. 
13. Muslim managed schools in general have no proper 
building, no proper classrooms, no playgrounds and 
no place for extra curricular activities. 
It is suggested that economically well off 
muslims should extend financial assistance in the form 
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of donation to such schools so that the minimum 
standard requirement of school are achieved and thus be 
maintained properly. Furthermore, the Muslim leadership 
should make affords to secure governmental aid for the 
construction and maintenance of the school building and 
development etc. 
14. Majority of the parents of the students enrolled 
in Muslim managed schools hail from artisan 
pockets and are also illiterate, they are unable 
to pay any attention towards their ward's 
education. 
It is proposed that the educated and enlightened 
members of the community should educate and provide 
proper guidance to such parents so that their attitudes 
of indifference towards education are minimized and 
thus the benefits of education to some extent may be 
achieved by them. Moreover, educationally enlightened 
social workers and organisations should work for the 
establishment of free part time or evening classes for 
children hailing from artisan and illiterate parental 
background. At the same economically well off muslim 
should offer adequate donation for the achievement of 
such goals. 
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15. Due to conservation mostly muslims are hesitant to 
permit their girls for education. 
It is proposed that educated Muslims and 
enlightened masses of the community within their areas 
should educate their conservative bretherns of the 
community in such a way about the usefulness of 
education so that they may not hesitate in sending 
their female wards to schools and colleges to receive 
education. Educated women of the community should also 
come foreword in the achievement of this mission. 
16. Home atmosphere are also not conducive for 
learning hence their performance in examinations 
are also poor. 
It is suggested that the educated and 
enlightened members of the community should advise and 
extend proper guidance to the heads of the Muslim 
families not to discuss personal or family matters in 
the presence of their children receiving education. 
Furthermore, if possible some rooms be kept as reserve 
for those children who are studying and as far as 
possible should not be disturbed on account of familial 
obligations while studying. 
17. Dropout rate among Muslim school going children is 
comparatively very high, hence lesser enrolment in 
degree colleges. 
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It is proposed that at the school level the 
educated parents of the community should devote 
sufficient time with their children and keep constant 
touch with concerned teachers in order to find out the 
academic performance of their wards. Furthermore, if 
unsatisfactory performances are highlighted by the 
concerned teachers, the parents should arrange some 
tuition in the concerned subject which the teachers 
have highlighted. It is also suggested that if the 
dropouts are on account of financial reasons, well off 
parents or members of the community should extend some 
financial assistance to such members who are either 
known to them or whose cases have been recommended by 
some responsible members of the community or friends so 
the dropout rate on account of financial reasons be 
checked to some extent. 
18. Increased poverty discrimination in public as well 
as private sector employment and forced migration 
in search of living to urban slums and to safer 
places due to riots also caused Muslim withdrawl 
from education. 
It is suggested that Muslim leaders and 
intellectuals should educate the masses to accept and 
adopt the norm of small size family by adopting family 
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planning measure without linking them with religion. In 
case if they accept and adopt such norm they would be 
able to improve economically and thus would be able to 
save money for the education of their children. 
It is also suggested that the Muslim leaders and 
educationally enlightened members of our society should 
plan out some strategy to propogate among the masses 
that as per our constitutional guarantee no such 
practice as discrimination is operative, hence, thus a 
number of Muslim on the basis of their ability and 
qualifications have got employment in public and 
private sector. Muslims should first equip themselves 
educationally before seeking jobs anywhere. 
It is further suggested that respectable members 
of the Muslim and non-Muslim community area wise should 
form some joint associations and hold regular 
interactions among themselves. Government on 
regular basis should deploy police in sensitive areas 
of the towns and should take strict action against anti 
social elements of the society. 
Economic causes : 
1. Large Size of family. 
Keeping in view the growing rise in the cost of 
living and per capita income, it is proposed that 
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Muslims should restrict the size of their families by 
adopting family planning measures. It is expected that 
if Muslims adopt this attitude then they would be able 
to improve their economic status. 
2. Majority of the rural Muslims are small farmers and 
landless labourers. 
It is proposed that small farmers should avail 
the facilities of modern techniques of agriculture so 
that their production may increase, at the same elders 
and enlightened members of the community should 
persuade big farmers of the community to extend helping 
hand to the needy small farmers on reasonable 
acceptable terms and condition. Furthermore, with 
respect to landless labourer it is proposed that Gram 
Panchayat to such landless labourers who are interested 
in agriculture should offer surplus Panchayat's land to 
them on reasonable rental basis so that a feeling of 
security and economic betterment may develop among the 
landless labourers. It is also proposed that the 
educated and financially welloff members of the 
community should provide adequate guidane to landless 
labourers to avail the loan facilities offered by the 
government for the establishment of independent economic 
Icl 
activities within the village settings. This would it 
is expected improve their economic status. 
3. Muslims are confined to traditional occupations -
handicrafts or artisan. 
It is proposed that Muslims keeping in view the 
changing pattern of demand and supply should think 
seriously and try to shift from traditional to modern 
occupations. In case if they want to retain their 
traditional occupation then at the same time should 
also encourage and start some supplementry occupations 
or economic ventures like by supplying item to big 
industries or exporters according to their demand and 
specification. It is expected that such ventures would 
be useful from the point of view of economic upliftment 
of the Muslim. 
4. No share in private sector. 
It is proposed that already established small 
or big Muslim business houses should encourage the 
educated and particularly technically qualified Muslim 
youths to take up assignment in their establishments. 
Furthermore, qualified and enlightened Muslim youths 
with the help of Muslim as well as non-Muslim Political 
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leaders and social workers should establish contact 
with non-Muslim big business houses for such avenues 
and thus may succeed in getting share in private 
sector. 
5. Small share in industries because of caste 
orientation of business houses. 
It is proposed that in order to develop their 
own industries, the enterprising Muslim youths should 
make maximum use of governments financial and technical 
guidance agencies. Moreover, the educated youths 
interested in entering industry should go through 
regularly with such periodicals or journals which 
provide comprehensive and detailed information 
regarding the setting up of industrial units or 
complexes suitable to their region or area. Moreover, 
such Muslims who have already successfully established 
their industries should also extend helping hand to 
those Muslim youths who are interested in the 
establishment of their own industrial units or 
enterprise. Moreover, Muslims already in industry and 
youths who aspire to enter industry, should establish 
industrial relation with secular minded non-Muslims 
industrialists or businessman. 
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6. Lack of education particularly vocational education. 
It is proposed that educated and enlightened 
Muslims as well as social workers make concerted efforts 
to generate interest and aspirations among the members of 
the community towards education particularly towards 
vocational education. Furthermore, it is also suggested 
that economically well off Muslims in the initial stages 
should raise funds and establish schools for education 
in general and at the same time these schools should 
also impart part time vocational education for boys and 
girls or schools for vocational education be established 
separately, Government financial assistance and 
recognition may be sought later on. Such schools should 
be set up in such areas or localities so that Muslim 
boys and girls should get maximum benefits at the same 
time admission should be open to all children hailing 
from any caste, religion or region etc. In order to 
achieve the objective convincing and acceptable 
propaganda also seems to be desirable. It is expected 
that if the Muslim succeeds in the venture or mission it 
is bound to produce positive educational and economic 
result. 
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7. Role of Middle man. 
The role of middle man has always heavily taxed 
economically both the contending parties. It is proposed 
that Muslims engaged in any kind of economic activity 
should as far as possible avoid seeking loans from money 
lenders; because middle man are clever enough in keeping 
their eyes on such persons and thus they succeed in 
their economic exploitation. Furthermore, it is also 
suggested that the needy members of the community be 
assisted by the economically well off Muslim on 
religiously acceptable terms and conditions for such 
assistance. It is to some extent expected if the Muslims 
rationalize their approach they would succeed in 
achieving their economic upliftment. 
8. Lack of knowledge regarding state sponsored 
financial schemes and loan facilities. 
It is suggested that educated Muslims in general 
and educationally qualified Muslim engaged in business 
trade, or industry or agriculture in particular, as 
socio-religious duty should provide judiciously adequate 
knowledge and idea about the governmental, semi-
governmental and private financial schemes and 
opportunities or facilities to the needy brethern of the 
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community. Such type of assistance to the needy Muslims, 
it is expected would help them in getting required loan 
with less exploitation and thus would ultimately be 
favourable to them in their economic prosperity. 
9. Lack of confidence and leadership. 
It is proposed that educated Muslim engaged in 
business, trade, industry or agriculture should come 
foreward to act as leaders in generating confidence 
among such enthusiastic Muslims in general and youths 
in particular who on account of lack of confidence 
hesitate to enter in any economic activity. At the same 
time political activists and social workers of the 
community should also extend their help and guidance to 
enter in global economic sphere of life. It is expected 
that if trade or industrial leadership emerges and 
provide the required guidance to the Muslims in general 
and youths in particular the feeling of confidence 
towards independent economic activities among the masses 
of the community would automatically be generated. This 
it is expected would result in better economic 
upliftment of the Muslims of the country. 
10. Mutual distrust. 
It is proposed that enlightened Muslims as well 
as non-Muslim members of the society engaged in 
icb 
business, trade, industry and agriculture should form 
their respective association to fight out against such 
persons or group of persons who trade on caste or 
communal lines. It would be possible only if their 
associations also interact among themselves if not 
regularly but occasionally to highlight and discuss 
their problems and suggest measures or actions. It is 
implemented it would to a very great extent help in 
removing or minimizing the prevailing mutual distrust. 
It is expected that if mutual distrusts vanishes 
economic prosperity would be easy to achieve. 
11. Lack of initiative. 
It is proposed that Muslims as well as 
non-Muslims friends in general engaged in economic 
activities like business, trade, industry or agriculture 
should be persuaded and requested to encourage and guide 
such Muslim youths who seems to them are interested in 
independent economic ventures but, are unable to 
initiate on account of confidence and other reasons. It 
is thus expected that if such affords become operative 
the members of the community would substantially gain in 
the generation of confidence and initiation towards 
economic activities which would ultimately provide 
better economic returns. 
Ic7 
12. Lack of Planned welfare measures and Programmes. 
It is submitted that though our government has 
launched a number of welfare measures and programmes for 
the socio-economic welfare of the weaker sections of our 
society, yet on account of unknown reasons the weaker 
sections of the society has not been benefitted as per 
expectation. It is thus suggested that beside 
governmental efforts the economically well off and 
educationally enlightened members of our community 
should come foreward with such measures and programmes 
so that the Muslims of our country are benefitted in 
their economic ventures or activities. 
led 
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